Summary under the Criteria and Evidence for
Proposed Finding against Federal Acknowledgment
of the

The Mchegan Tribe of Indians of the State of Connecticut

Prepared in response to a petition submitted to
the Secretary of the Interior for Federal
acknowledgment that this group exists as an
Indian tribe.

United States Department of the Interior, Office of Federal Acknowledgement MOH-V001-D004 Page 1 of 194



INTRODUCTION

This report his been prepared 1in response to the petition received -y the
Assistant Secratary - Indian Affairs from The Monegan Tribe of Indians of the
State of Connacticut seekKing Federal acknowledgment as an Indian tribe under
Part 83 of Titl2 25 of the Code of Federal Reguiat:ions (2% CFR 83).

Part 83 establishes procedures by which unrecognized Indian groups may seek
Federal acknowledgment of an existing government-to-government relationship
with the United States. To be entitled to such a political relationship with
the United States, the petitioner must submit documentary evidence that the
group meets tie seven criteria set forth in Section 83.7 of 25 CFR. Failure
to meet any on2 of the seven criteria will result in a determination that the
group does not 2xist as an Indian tribe within the meaning of Federal law.

Publication of the Assistant Secretary's proposed finding in the Federal
Register 1initiites a 120-day response period during which factual and/or
legal arguments and evidence to rebut the evidence relied upon are received
from the peti:ioner and any other interested party. Such evidence should be
submitted in «writing to the Office of t*he Assistant Secretary - Indian
Affairs, 18 & C Streets, N.W., Mail Stop 4627-MIB, Washington, D.C. 20240,
Attention: Bran:ch of Acknowledgment and Research. :

a=

fcer consideration of all written arguments and esvidence receiveé during the
120-day respoase period, the Assistant Secretary will make a £final
determination r-egarding the petitioner's statug, a summary of which will be
published in :he TFederal Register within 60 days of the expiration of the
120-day response period. This determination will become effective 60 days
from its date of publication unless the Secretary of the Interior requests
the Assistant S:zcretary to raconsider. '

If at the expiration of the 120-day response period this proposed finding 1is
confirmed, the Assistant Secretary will analyze and forward to the petitioner
other options, 'if any, under which the petitioner might make application for
services or other benefits.
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SUMMARY UNDER THE CRITERIA 83.7(a-g)

’ Evidence subm:.tted by The Mohegan Tribe of 1Indians of the State of
Connecticut (hereinafter, the petitioner) and obtained through other
interested parties and 1independent reszarch Dby the Acknowledgment staff

dzrzonstrates that the petitioner does not meet all seven criteria required

or Federai acknowiedgment. Specifically, the petitioner does not meet
criteria 2% IFVRO83.7(b} and ({c). In accordance with the regulations set
fortnh zn 23 CYVR 83, failure to meet any one of the seven criterla requires a
dcternination  that the group does not exist as an Indian tribe within the

zeaning of Federal law.

This s a proposed finding based on available evidence, and, as such, does
not preclude the submission of other evidence to the contrary during the
120-cday comment period which follows pubiication of this finding. Such new
evidence may result in a change in the conclusions .reached in the proposed
finding. The final Zetermination, which will be published separately after
the receipt of comments, will be based on both the new evidence submitted in
response to the provosed finding and the original evidence used 1in
foraulating the proposed finding.

In the summary of evidence which follows, each criterion has been reproduced

in boldface type as it appears in the regulations. Summary statements of the
evidence relied upon follow the respective criteria.

83.7(a) A statement of facts establishing that the petitioner
. has been identified from historical times until the
present on a substantially continuous basis, as
"lmerican Indian," or “aboriginal." A petitioner
shall not fail to satisfy any criteria herein merely
because of fluctuations of tribal activity during
. various years. ’

Documentary sources have clearly and consistently :identified a body of
Mohegan Indians lLiving 1in the general vicinity of the petitioner's base
village arsa encompassing Montville township and the city of Norwich) from
1624, when Dutsh traders first expiored the region, to the present. The
identification of a Mohegan tribal <cntity was established in the colonial
records of the English Colony of Connecticut {(1638-1776) and in the judicial
records of Eng¢land (1705-1773), including those of the King's Privy Council.
The State of Connecticut has also identified a Mohegan group consistently
from 1776 to the present. However, these identifications were less frequent
for the perioé between 1872, the year in which the Mohegans were granted
State citizenstip, and 1973, when the General Assembly created an Indian
Affairs Council with Mohegan as a member.

“chegan has similarly Dbeen identified as an Indian group in certain records
of the United States  Government beginning in 2822, when the Rev.
-Jedidiah Morse reported its status to the Secretary of VWar. President
Andrew Jackson mentioned the Mohegan in his annual message of 1829, Congress
appropriated "Civilization" funds for the benefit of the "Mohegan Indians"
from 183Z until perhaps as late as 1868, and a report of the Commissioner of
Indian Affairs referred to the Mohegan in 1853.
: 1
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A Mohegan group was identified in administrative studies conducted for the

Bureau of ~ndian Affairs by Gladys Tantaquidgeon in 1934 and by
Theodore Taylor in 1972. Records of the U.S. District Court relating to the

group’'s pending land suit against the State of Connecticut have also
identified. a Mchegan entity.

A Mohegan Incian group has likewise been identified in travelers' accounts,
including Kencdall (1809); 1local and regional histories, including Holmes
(1904), Barber (1838), Hooker (1840), DeForest (1851), Fitch (1906), and
Peale (1930); and 1in Dbiographies, including Love (1899) and Voight (1965).
Identifications 1in the ethnological literature have included Prince and Speck

©{1903), Mooney (1907), Speck (1909 and 1928), Rouse (1947), Gilbert (1948),
Swanton (1952), Schusky (1957), and Simmons (1986). There have also been
numerous identifications 1in wmagazines and newspapers fronm 18%9 to the
present, particularly in the Norwich Bulletin and the New London Dav.

The petitioner has been identified as being an American Indian group from
historical times wuntil the present on a substantially continuous basis and,
therefore, meets criterion 25 CFR 83.7(a).

83.7(b) Evidence that a substantial portion of the
petitioning group inhabits a specific area or lives
in a community viewed as American Indian and distinct
from other populations in the area and that its
members are descendants of an Indian tribe which
hiistorically inhabited a specific area. .

The petitioner 1is based on 1land which was traditionally and aboriginally

" Mohegan. The property on which the Mohegan Church is located, and some
nearby plots held by individual members in the village of Mohegan, including
the site of the Tantagquidgeon Indian Museum, have been in the possession of
Mohegang througliout history.

The Mohegan suffered a drastic population decline during the early period of
European contact, perhaps as much as 93 percent by 1650, The resident tribal
population was further reduced from approximately 1,000 in 1650 to
approximately 135 in 1782. From 1809 to 1902, Mochegan population remained

relatively stakle, at Dbetween 50-69 resident members. In 1902 it was
reported that half of the Mohegan no longer resided within the traditional
community. Since that time the percentage of non-resident members has

increased steadily.

" Throughout history, members of the petitioning group have been identified
consistently as Mohegan people by others. They have also been viewed as
distinct from Pequot and other Indian groups in Connecticut, although at the

present they do not appear to be distinct socially from the non-Indian
population.

Until the ecarly 1940's, the Mohegan maintained a cohesive, albeit continually

declining, Indian community on an ever-dwindling land base, as its resident

population was gradually surrounded and interspersed by non-Indian

settlers. The 20,000-acre tract of aboriginal 1land sequestered by

Connecticut officials for the use of the Mohegan in 1671 was reduced to just
' 2
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2,600 acres Dby 1790 when the first land division was made. At this time
Mohegan members were assigned lands, and while they were not held in fee
simpie, some Mohegans considered them to be individually owned. Some tribal
lands remained. The tribal 1lands were divided in 1861 and the recipients
were given t:.tle in 1872. The church, the parsonage, and the cemetery lands
were not sold and remained as tribal lands. The Mohegan as a group and some
of its indiv:dual members continue to hold title to small parcels of their
historic land bhase.

After the division of the tribal lands in 1861, some of the ancestors of the
present -major fohegan families (Fieldings, Bakers, Storeys) sold their lands
and moved to Norwich and New London. The Mohegans who left, principally the
Fieldings and the Storeys, maintained family ties with their relatives in

- Mohegan. Many of these Mohegans and their descendants returned annually to
participate 1in the annual Wigwam, which served as both a fund-raising fair to
benefit the Church-and a Moh:zgan homecoming.

The Mohegan Church was built in 1831 on land centrally located in the village
of Mohegan and donated by two Mohegans. The church has never had a large
Mohegan membership and the membership has always been composed of both
Mohegan and non-Hohegan. Nonetheless, until the early 1940's, the church was
supported by tle Xohegans.

By 1860, the Mchzgan Church became a center of community activities. The
Wigwam festivel was held on the church grounds almost every year between 1860
and 1727. This possiblie survival of a Mohegan Green Corn Dance was organized
anéd sponsored by the "Ladies™ of the Mohegan Sewing Society, an auxiliary of

- the Mohegan <Church. The annual Wigwam festivals and homecomings in the

‘ Mohegan <commurity began to decline in the late 1920's. References have been
found <for oniy ‘three such community events between 1927 and 1941, when the
last successfvl festival took place. These were in 1935, 1936, and 1938. -
The 1938 evert was the last, apparently, to be sponsored by the Mohegan
Sewing Society, and ro further reference to this organization could be £found
after 1941.

A 1947 Wigwam was sponsored by the National American 1Indian Defense
Association {XNAIDA) under the leadership of Mohegan member John E. Hamilton.
This wigwam w=as the last Mohegan cooperative endeavor involving all of the
group leaders ané representatives of the three primary Mohegan families.
Even allowing for the disruptive effects of World War II on the Mohegan,
littie documentary evidence has been found regarding group activities since
this event.

Five years after the 1941 Wigwam. the Mochegan Church, which had served as a
community center for the Mohegan for over a century, was closed and fell into
disrepair. In 1956, a church restoration committee was formed, headed by
Courtland E. Fowler, the current chief and chairman of the Tribal Council.
While  Iocal  Mohegans were 1involved in the restoration and eventual
rededication c¢f the church, no evidence has been found that the membership as
a whole was 1involved. Also 1in 1956, an unsuccessful attempt was made to
revive the Wigwam festival.

Descendants of Mohegan Indians, Inc. For the first time since 1941, this new
organization brought together members of the three principal families who
3

. In 1967, John Hamilton and other Mohegans organized the Council of the
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previously had been active in Mohegan issues. They lived nct only in Mohegan

but also in Norwich and WNew London. Some of the group's meetings were -
attended by as many as 50 members.  Their principal concerns were the Mohegan

land c¢laims «and the Fort Shantok cemetery. However, the sale of the ‘
tribally-owned parsonage  was discussed at some of their mectinags.
Dissatisfactiorn with Hamilton's leadership led to the dissolution of the
Council of the Descendants in 1970. There is no =vidence of the continuation

of group mesetings following the dissolution. In 16980, a trikal constitution

wzs adopted and & new councll was organized.

Of the 1,332 YMohegan on the current membership list, at least 289 live in
southeastern Connecticut and 45 percent of thess live irn the New
_ondon-lorvwic area. There are 93 members who live in or near the village of
Mohegan, their traditional hcomelands. Another 104 l1live in Norwich, about
four miles ncrth of Mohegan. Eleven percent of the membership do not meat
the group's membership requirements. These non-Mohegans began to appear in
the Mohegan record in the 1970's and, for the most part, live in the
Hartford-East HRartford area or in Groton, Connecticut.

The lack of Mohegan tribal activities during the period between 1941 and 1967
and 1970 and 1979 1is corroborated by the statements of 23 group members
deposed Dby the Connecticut attorney general between 1980 and 1983. These
depositions were taxen from members representing the major families as well
as five who were non-Mohegan. Fivez of the deponents lived in Mohegan. The

rest lived =lsewhere 1in Connecticut®. These deposit.ons were taken in
conjunction with a land suit filed against the State on behalf of the Mohegan
in 1977. Evan though most of the deponents were more than 50 years of age,

than those described above during these periods. Most stated that they had
not attended more than one or two such activities prior to 1879. Some of the
deponents of Mohegan ancestry, although listed as menbers of the petitioning
group, indicated that they had had minimal or no social contact with the
petitioning group.

they did not specify or rzcall any tribal social or cultural events other .

Some of ‘the deponents who lived in or near Mohegan and who were of Mohegan
ancestry gave gvidence that there has been some 1level of informal
cohesivzness w.thin the group, particularly among the Fielding descendants.
Yet, even the statements of those members who had been most active in recent
group . events peinta2d to the paucity of Mohegan activities and social contacts
during the yzars between the 1941 Wigwam festival and the organization of the
Mohegar Tribal Council in 1980. The group members who do not appear to be of
Mohegan ancestry indicated that they had interacted socially and politically
with members .n the base villiage area, although only one of those deponents
claimed any contact prior to the early 1970's.

Although the Mohegans currently have a council, its principal concerns appear
to be the lard claims and Federal acknowledgment. On occasion, the council
discusses tae Mohegan burial g¢rounds. There is no svidence of extensive
interaction bDbetween the council and its members, and it is not known if or
how decisicons by this Dbody are communicated to the amembership. It is not
known 1f or tow issues raised by the membership come before the council.
There are no business meetings of the membership as a whole. .
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The Tantaquidgeon Indian Museum i1n Mohegan was built iz 1931 on private
property near the Mohegan Church. Although this museum of Mohegan and other
Indian artifacls has become an important symbcl of the Mohegans' pride in
their heritage; it bas never been a tribal iastitution in the sznse of being
run by the group. Neither has it served, except perhaps on rare occasions,
as a political neeting pl:c: or social gathering point for thc Meohegan.
ot encugh evidence has been found regarding group activities following the
tessation of the Wigwaz festlvals in 1941 to conclude that *he petitioning
group has maintained a distinct coheslve community within which significant
social interactilon exists since that time. The available documsntation shows
that since 1341, the Mohegan have had <few, if any., community events or
politicair meetings of a tribal nature. Ko <vidence was submitted or found
regariing other internai events which =xight have served to bring a
substantial uumber of group mermbers together, such as funerals, or sirthdays,
weddings. anniversaries, or other celebrations. There was no evidence of
La interaction between <ither the rimary Mohegan families or between
e fam:lies and the non-Xohegan families in the membership. The only
ccial activity which brings different families together is an annual
homecoming which was not started until the late 1970's. In sum, the
docunentary history of the pet:itioner since 1941 1is not indicative of a
cohesive  tribal comrunity Ve conciude therefore, that the petitioner does
not meet criterion 25 CFR 33.7(%).

83.7(c) A statement of facts which establishes that the
petitioner has maintained tribal political influence
or other authority over its members as an autonomous
entity throughout history until the present.

ARboriginal Mohegan leadership wzs provided by a chief sachem who made
decisions in consultation with a council consisting of influential tribal
cembers of similar social rarnk. The sachem and council form of govérnment
was contineed until 1769, when the Mchegan abandoned the leadership
position of sachex.

John Mason, deputy governor of Connecticut colony, assumed *he position of
"wrocurator” or guardian of Mohegan interests in the 1650's. This role
was continucd by other Mason family members for well over the next
century. most often without official zclonial sanction and, in fact, in
opposition to Connecticut in a notorious 1and claim litigated by the
¥asons on behalf of the Mohegan between 1705 and 1772.

The General Assembly appointed a special committee to serve as guardians
of Mohegan tribal lands beginning in 1719. The Colony worked overtly
thereafter to ranipulate thé internal political structure of the Mohegan
by backing those sachems and candidates for the sachemship who disavowed
the Masons and endorsed the Colony's positions. This, plus internal
dissension over who was the rightful sachem, led eventually to a severe
tribal schism which divided rival Mohegan factions into separate villages
throughout most of the 18th century. It also led to a growing
dissatisfaction wit the sachemship, *to the extent that by 1736 the
colonial-backed chief sachem no longer had majority support and could not
function effectively in his role. Following the death of sachen
Ben Uncas III in 1769, the Mohegan declined to name a successor.
5
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Connecticu: <:xntinued to maintain a guardian system over the Mohegan .
Tndians until 1875 (the law phasing 1%t out was passed in 1872). That ths

Mohegan continued to govern their affairs through some form of council in

the vyears beftween 1769 and 1903 is evidenced by several documents either

s.bnitted to or generatzd by the Connecticut Genera. Assembly or the New

wondon County Court. Tribal petitions indicate generally *that at various

times the courcil may have consisted of all resident adult male members or

the "chicf =en among the Mohegan," although some petitions are signed by

both men and women who appear to be aligned with a certaipn tribal faction.

AN obsarver wrote 1in 180% tha® the Mohegan "have now no Indian pract:ice
«xcept that «cf discussing their affairs in council." A special committee

of the Connecticut legislature reported in 1817 that the Mohegan continued
to abide by the "rules and principles of the Ancients and Elders of the

Tribz" in regard to defining ribal rembership and distributing tribal
Ye50Urces. Ther< 1s also evidence that the tribal group maintained some

I 0

ontrol over the land redistribution of 1861 and provided the impetus for
legisiation terminating the guardian system and granting Stats citizenship
t the Mohega: in 1872. 1In 1903, the group was described for the first
time as Deing governed by a "chisf" and an advisory council. Although
there are a lew 19%h century references to a primary leader and certain
individuals wers consistently the first signers of tribal petitions, this
was the first identification of a formal group leader since the

g~ - <

. -
S LN -
Sisszlutien 2f

ne sachemsiip in 1746,

Group representatives d:id 2ot petition the General Assembly between 1872
and 1899, There is little explicit evidence of polltical activity during .
this period. However, the continued ex:stence of 2 ¥ohegan community and
thc continuancs of the aanuval Wigwam festivais during this period
indicates that some level of group organizaticon and decision making
persisted. The Yohegan Sewing Society remained active, and group members

officers in the Mohegan Church. . There is limited evidence of some
continuity of 1leadership as well. Henry Matthews, who had been described
is "thz best man . . . in the tribe" when he spoke for the Mohegan at a
iegislative hearing in 1859, was also identified in 1903 by ethnologist
FranX Speck as the “chief” of the Mohegan. Speck's identification of a
triba. council a*so suggests the historical continuity of this form of
po.ltical organization among the Mohegan.

The Mohegan continued to hold a wigwam festival and homecoming on an
annua. basis through 1927, although only three such community events were
heid during the period from 1927 to 1941. Between 1896 and the mid to
late 1930's, the group made intermittent efforts to maintain some kind of
tribal political organization under various leaders and various
organizational ranmes. However, there 1is no evidence of any effort to
maintain a functioning tribal governing body and 1little evidence of
individual political leadership between <the early 1940's and 1967. &
similar documentary gap exists for the period between 1970 and 1979.

Lemuel M. Filelding was identified as a group leader between 1896 and

1902. He was head of the Mohegan Indian Association formed in 1920. In

1896, Emma F. Baker, president of the Mohegan Sewing Society, was elected

president of the Mohegan Indian League, an organization formed apparently

to pursue certain Mohegan 1land claims. Speck observed in 1903 that the
6
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tribal g¢group was governed by a chief and an advisory council of three
which held meetings, sometimes at the Mohegan Church, dealing with both

internal and external matters. In 1909 he also wrote that the council was
. elected by the membership for a set term.

The Mohegan Indian Association formed in 1925 was led by various Fielding
farily members who played a very active and visibie rols in publ:ic
ceremonies throughout the 1920's. The Mohegans r=organized :gain sometime
orior to 1928, electing a new council and elevating EZverett Fielding to
the role of «chief. A 1933 petition, drafted zt a general meeting of the
Mohegan at Mohegan Church, was signed by four "officers of [the] Tribal
Council,” with Julian Harris as chairman.

John E. Hamilton, who had taken over responsibility for pursuing the
Mohegan 1land :laims in the 1930's, later claimed *that he was coafirmed as
“Grand Sachem” of the Mohegan at a general ftri%»al meeting in 21933. It has
been alleged »y Hamilton's supporters that he then became the leader of a
separate Mohegan group which met on a rzsgular Dbasis outside of the
Montville township area over the next 50 years. However, the existence of
such a group has not been vsrified prior to 1970.

In 1934, Gladys Tantaquidgeon, who has iong been the cultural custodian of
the group, 1identified Everett Fieldirng as chief of the Mohegan. She also
reported that tribal meetings were held at least once a year and more

often "if necessary." In 1935, the Tribal Social Club was formed in order
"to do things that need doing," including organizing another Wigwam
festival, adding improvements to the Mohegan Church, and continuing the
Mohegan claims. Burrill H. Fielding was elected president of this club..
. However, no other references to the Tribal Social Club have been found.

Although Burrill Fielding was also identified as a Mchegan leader in
documents from 1936, 1941, and 1947, and kept the honorary title of "Chief
¥atagha" until his death in 1952, the-available sources do not offer any
explicit examples of his political influence or other authority over group
menbers.

In 1941, 18 Mohegans, with John Hamilton as their representative,
petitioned the Connecticut General Assembly for monetary compensation for
land allegedly taken by the State. Hamilton also served as president of
the National 2merican Indian Defense Association (NAIDA), which sponsored
the 1941 VWigwam festival at Mohegan. Except for its avowed purpose of
pursuing Mohegan land claims, details regarding the origin, nature, and
membership of NAIDA and 1its relationship, if any, to subsequent tribal
organizations headed by Hamilton are not known. As NAIDA president and
"grand sachem cf the tribe,” he appeared before the Judiciary Committee of
the General Assembly in 1943 with three other Storey family descendants
who resided outside of the base village area (encompassing Montville
township and the city of Norwich). Bamilton <continued to seek .a
legislative remedy for the Mohegan land claims until 1951.

Secondary references published in 1965 and 1976 refer to Harold
Tantaquidgeon as being selected by the "Mohegan Tribal Council™ to be
. chief in 1952, following the death of Burrill Fielding. These are the
only sources between 1933 and 1980 that refer specifically to the
existence of a "Mohegan Tribal Council.” They are also the only sources

7
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that mention Tantaquidgeon's election. No documentation has been found to

show that Tantaquidgeon either presided over or was otherwise involved in -
a tribal meeting during the vyears in which he was the designated group

icader {1952-1470). Neither have any tribal council members been ‘
identified for these vears, or for the broader period between 1935 and

1980 (except the officers of the Council of the Descendants which
functioned betwveen 1967 and 1970). Although Harold Tantaquidgeon
serforrmed certain cer=mnonial and cultural functions, most often related to

the non-Indian community through the 4-H Clubs and Boy Scouts, there is

not =nough documentary evidence to measure if or to what extent he may

nav sxertzd political influence or authority over the Mohegan, or a

single exampie of a decis:ion he made which might have affected the entire

tribal group.

Whether or not there was an existing tribal governing body functioning in
the Dbase wvillage area 1in 1967, the Council of the Descendants of the
Mohegans Indians, Inc.. formed n that year under John Hamilton, attempted
to function =zs a tribal council for the Mohegan. The minutes of this
organization's meetings <reveal that it discussed and decided issues which
night otherwise have been dealt with by a group's governing body. Its
primary purpose was to pursue the Mohegan land <claims, and it was
chartered as a corpcration under Connecticut law because it was believed

that iucorporation was necessary in order to file litigation. However, it
also addressed such issues as the sale of tribal property and maintenance
oI T hribal burial ground at Fort Shantok. Its members met regularly at
the Min=gzn Ihnrch and included some individuals who had .previously had
lzadershlp roles both within and outside of the base village area.
According >t 1ts members, the organization was, nonetheless, viewed by -
Mohegans as  being "1 separate entity” from the Mohegan tribal group,
"bezzuss 1% was i <corporation” to which "not all. of the Mohegans
selonged.” :

Jot enough g xnown  about the Council of the Descendants to measure its
ievel of influence over or support from the Mohegan tribal group.
Zvidently. 1% did not generate enough interest to be continued for more
than a three yezr period (1967-1970). ts primary issue, the Mohegan land
claims, likewise failed to stimulate further tribal activity untiil 1977

-
!

when litigation was actuaily filed.

Jissatisi.zd with Hamilton's leadership and upset by his claim of being
the "Grand Sachexz"™ of all the Mohegan. his opponents replaced hixz as
president of the Council of the Descendants in 1970. They also initiated
a referendum among the heads of families on the question of whether or not
Courtland Fowler should be named as primary leader of the Mohegan. Since
there were no negative responses, "all"” heads of families were notified to
attend a meeting to confirm the nomination. Fowler was endorsed
unanimousiy at this meeting, after Hamilton's supporters walked out.

In reaction to Fuwler's confirmation, Hamilton filed papers with the State

to dissolve the Council of the Descendants as a corporation. This action

was taken witiiocut the knowledge of some of its officers. Yet, no effort

was macde by others t¢ continue the organization after this was
discovered. The attemp® to maintain a broad-based council at Mohegan thus ‘
came to an end after just 34 months of operation.

8
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Vithin three months of the dissolution, Hamilton formed a new organization
called the <Confederation of the Mohegan-Pequot American Indian Nation ané
Affiliated Algonquin Tribes, over which he again asserted his position as
. Grand Sachem of all the Mohegan. This new body, which met outside of the
Montville township om a regular basis until at least 1981, consisted of
+hose Mohegans who supported Hamilton and who, for the most par*, 214 ot
recognize the _eadership of Courtland Fowler. This new body included some
who had been involved in the Council of the Descendants and some who may
have also been affiliated with other Mohegan organizations wunder
Harmilton's 1leadership going back to the 1%30's or 1940's. Representatives
fror all three of the primary Mohegan families (Fielding, Baker, and

Storey) were claimed ¢ be among the Confederation's ‘“councilors."
Eowever, the organization's membership also included some non-Mohegans and
some non-Indians. Although *the petitioner claimed Hamilton and his

supporters of Mohegan descent as members, it has denied any affiliation
with the Confederation.

Acting on Dbehalf of all the Mohegan, but without tribal-wide consultation
or consent, Heémilton filed certain land claims in the U.S. District Court
in 1977 and petitioned the Department of the Interior for Federal
acknowledgment of the Mohegan as a tribe in 1978. Although these actions
were denounced initially by some of the Mohegans not aligned with
Hamilton, particularly those resident in the base village area, they were
subsequently erdorseé¢ by the new governing body in Mohegan which was
establ:shed under Courtland Fowler in 1980.

The Mohegans in the base village area who had confirmed Fowler as the
primary Mohegar 1leader were inactive between 1970 and 1979. The Council
of the Descencdants dissolved shortly after Fowler's election in 1970, and
there 1is "no evicdence that he presided over or was a part of any other
tribal governirg body prior to 1980. He stated that his leadership was
minimal prior to the drafting of a tribal constitution in 1979. He also
stated in. 198C that as tribal spokesman he "didn't have to speak at
anything” before then, and that there were no affairs for a Mohegan leader
to run. There 1s reference to only one possible meeting involving Fowler
between 1970 and 1979, and his only documented political act during this
period was *tc appoint an individual as the group's representative to the
Connecticut Indian Affairs Council. .
The petitioning group approved a constitution and elected a tribal council
under 1its provisions in 1980. Under the chairmanship of Courtland Fowler,
this governing body has assumed a more active role in directing Mohegan
affairs. However, there 1is evidence from the depositions taken between
1980 and 1983 by the attorney general's office that the membership of the
new - tribal organization, as determined by its governing body, has included
.the names of a few individuals, such as John Hamilton and others, who did
not recognize the authority of Fowler and the Tribal Council. It also has
included the names of several other persons of Mohegan descent who have
- had minimal or no social or political <contact with the new tribal
organization, and/or who have not previously maintained tribal relationms
wit the Mohegan. Three of the persons who have been elected to the
Tribal Council and two of its appointed representatives to the Connecticut
‘ Indian Affairs Council do not appear to have any Mohegan ancestry and
therefore do not meet the group’'s membership requirements.

S
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While the petitioner now has a formalized political structure, the

availablie =«vilence is not sufficient to determine the extent of the Tribal -
Council's political influence or other authority over the M¥ohegan
rembership. - For example, there 1is no evidence to indicate that the ’
membership considers the limited political issues (e.g., their land claim

and TFederal acknowledgment) focused on by the Tribal Council to be
iaportant. The extent to which the elected leadership has been involved

in the preparation and production ¢f such community activities as the

annual  Lemesorings is  alsc unknown. There is little or no evidence that

group =members who are not actively involved 1in the recent revival of

Mohegan activities have ever gmaintained a tribal relationship with the
petitioning organization.

The available documentation indicates that for most of the period siace
1941 the peti:tioning ¢group has not had demonstrable political leadership
or other politlcair process. Ve conclude, therefore, that the petitioner
has no* maintained tribal political influence or other authority over its
members  throughout history and, therefore, does not meet the criterion
established in &5 CFR 83.7(c).

83.7(4) R copy of the group's present governing document, or
in the absence of a wvwritten document, a statement
describing in £full the membership criteria and the
procedures through which the group currently governs
its affairs and its members.

The petitioner’s coanstitution was formulated in 1979 and approved by ballot
vote in  Januarv  1980. The constituetion defined the organization and the
powers of the ohegan Tribal Council, renmoval from office, the process of
clecticn.  txc process of initiative and referendurn, and the process of
amending -the constitution. Although the petitioner submitted a copy of
bylaws, the bylaws have not been adopted and are not in effect.

The constitution included a membership provision defining the criteria for
Tembershiz. The wmembership provision stated that any person who descends
from an ancestor who appears on a "Mohegan tribal roll as of or prior to
1861" is eligible for membership, and that every child born to a member of
the grouw shai. b2 zntitled to membership at birth.

The =membership «riteria were amended by vote taken in November 1985. Aas
anrended, the menbership criteria statzé that the membership consisted of
hose living persons who appeared on the membership lists submitted on
prii 15, 1985, to the Department of the Interior as part of the documentead
petition for Federal acknowledgment. The amended criteria also stated that
mexbership would be granted to any other person who could establish descent
from an ancestor on a "Mohegan tribal roll as of or pricr to 1861" provided
tiiat the ancestors back to such lists have maintained continuous tribal

ot

relations. Membership would also be granted to every descendant of any

nexber  provided  that the ancestors have maintained c¢ontinuous tribal

re.ations. Neither the amended criteria, nor the petition, define what is

meant by tribal relations in the context of the membership criteria. .
10
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The petitioner has provided a copy of its present governing document and the
aviteria it uses for determining membership. We conclude that the petitioner
o

meets criterion 83.7(d).

83.7(e) A list of all known current members of the group and
a copy of each available former list of members based
on the tribe's own defined criteria. The nembership
must consist of individuals who have established,
us.ng evidence acceptable to the Secretary,
descendancy from a tribe which existed historically
or from historical tribes which combined and
furctioned as a single autonomous entity.

The ‘total oumber of nembers being considered for acknowledgment purposes is
1.032. This total 1s the number of members Iiving as of November 3, 1987,
*he date when the petiticn was placed on active consideration. The members
appear on one cf four lists submitted@ by the petiticner as part of its
petition for Federal acknowledgment. Two of the four lists were submitted as
part of the documented petition. The other two lists were submitted during

the active consideration period in response to requests made by the Branch of
Acknowledgment and Research.

The pe+itioner sabmitted copies of three lists prepared in {(about) 1979, 1981
and 19%2. According to the petition, these lists, as well as a list prepared
about 1977 which was not submitted, were used to compile the membership lists
submit+zd for acknowledgment Dpurposes. A copy of a list prepared in 1983,
which was not relerred to by the petitioner, was submitted by the Connecticut
attorney general 1in response to the petition. The petitioner also submitted

. coples of four lists idzsntifying Mohegans living in 1934. GCther than the

1932 lists, no comprehensive lists of Mohegans prepared between 1861 and 1977
are known to exist. :

Both the ~<constitution's riginal and revised mnenbership criteria require
descent from an ancestor who appears on a list of Mohegans as of or prior to
1861. Copies of lists of Mohegan Indians prepared in about 1766, 1782, 1790,

1799 and 1861 were submitted. Aliso referred to as earlier lists are the
reports made to the county court by the court-appecinted Overseers of the
Mohegan Indiarns. Copies of four of these reports, called Overseer's

Accounts, dated 1337, 1838, 1839 and 1849, were submitted. Other lists of
Vohegans ‘“nown ftc  exist, but not submitted by the petitioner, include three
lists made in 1774 and a list made in 1827. The 1861 list, prepared for the
division of tribal lands, 1is the primary list used by the petitioner in
determining descent. .

£ the 1,032 membars considered for acknowledgment purposes, 381 menbers (85%
f the membership! can demonstrate that their ancestors appear on the 1861 or
eariier 1lists of Mohegans. Evidence of this descent 1s based on the
appiications made by Mohegan Indians in 1901 to share in the monetary
judgment award 1in the New York Indians" Court of Claims suit, and a
manuscript genealogy of the Mohegan Indians prepared in 1861 by a Mohegan.
Other Federal, State, and local records, such as Federal population census
schedules, 19th c¢entury petitions to the State and County made by Mohegans,

o O

I probate records, arnd vital records, corroborate this descent.

11
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Descent from the historical tribe could not be documented for 151 members

(15% of the membership). The descent claimed by 118 members can be disproved -
by the evidence available to the Branch of Acknewledgment and Research. For

the remaining 33 members, there was insufficient information to determine
whether they descend from the historical tribe.

The original membership provision did not make any reference :o raquiring
tribal relations. This requirement was inciuded in the 1985 amended
membership provision of +the constitution. The petitioner dces npot define
what 1s mean: by continuous tribal relat:ons. and there i1s no evidence *that
the petitioner actually determines that a member meets this criterion.

The petitione: has submitted lists that show all known current members of the
group, as well as available former Iists of members. Approxirataly 8%
percent of the membership can demonstrate that they meet the group's
menbership requirement which 1s descent from an individual on a lis%t of
Mohegan Indians prepared in or before 1861. Documentary evidence acceptabie
to the Secretary «xists westabiishing theilr ancestry Dback to such lists.
Therefore, we conclude that the petitiocner meets criterion 83.7(e).

83.7(f) "he membership of the petitioning group is composed
principally of persons who are not members of any
other North American Indian tribe.

There 1is 1no ev.dence that any of the petitioner's nembers are enrolled in a

federally recoagnized <tribe. We, therefore, conclude that the petitioner
meets criterion 83.7(f). .

83.7(g) The petitioner is not, nor are 1its members, the
subject of congressional legislation which has
expressly terminated or forbidden the Federal
relationship.

No congressiora. lzgislation 1is known to exist which has terminated or
forbiddsn a Federal relationship with the petitioner or its members. We,
therefore, conclude that the petitioner meets criterion 83.7(g).
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ANTHROPOLOGICAL REPORT
ON
. THE MOHEGAN TRIBE OF INDIANS OF TEE STATE OF CONNECTICUT

SUMMARY

Since the -earliest contacts with Western Europeans, the Mohegan Indians
have 1lived 1in southeastern Nev England. Currently, their membership is
clustered in various towns 1in southeastern Connecticut, including a
village known as Mohegan just four miles south of Norwich, Connecticut.
This village is part of their traditional homeland. Some lands in this

village are s5till owned by the Mohegan and other lands have descended to
current Mohegaa members.

In early historic times, 1614-1700, the Mohegan were similar to other
southern New iIngland groups. They lived in villages which were surrounded
by stockades. Fort Shantok, in Mohegan, was a palisaded village with an
associated cenmetery vwhich the Mohegan still use. The Mohegan relied on
fishing, hunting and gardening for their food. The village was the basic
sociopolitical unit and it was governed by a village chief or sachem and
his councilors. The sachem was the spokesman for the tribe. Uncas, a
prominent Mohegan sachem, was a friend of the English colonists and joined
with them in their battles with other Indian groups. During Uncas' life,
John Mason, deputy governor, was considered the guardian and friend of the
Mohegan. Uncas, 1in various land transactions, deeded large portions of
Mohegan 1lands to Mason. - Some of these early land transactions created
. legal problems for the Mohegan, Mason and the Colony.

In 1640, Uncas allegedly deeded the tribe's lands to John Mason. This and
later land transactions became the subject of extended litigation which
lasted about 70 years. The final decision was not rendered until 1773.
In 1671, Mascn reconveyed a 20,000-acre tract to Uncas with the intent
that the landé. would be inalienable. This tract became known as the
"Sequestered lands". Owaneco, Uncas' son, deeded his right to these lands
to the Mohegan and these lands are the traditional Mohegan homeland.

In the early 1700's, the Colony passed laws which made contracting with
Indians invalid. Guardians or overseers were appointed for the Indians to
manage the sale and leasing of tribal lands. Any funds earned were to be
turned over to the sachem for disbursement.

In 1715, at the death of their sachem Oweneco, Uncas' son and successor, a
controversy arose within the Mohegans regarding who was the proper
successor. This was the beginning of a controversy which. lasted until the
death of Ben Uncas III in 1769. Because of the internal disagreements,
colonial interference, and the pending Mohegan land claim suit, the
Mohegan decided not to elect another sachem. Many of the sachem's duties
were assumed hy the overseer, since there was no obvious leader. Although
there was no formal 1leader, judging from various petitions submitted by
the tribe, some men were recognized as spokesmen for the tribe.

® 1
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Until 1769, a sachemship was in existence. The sachem had an appointed
council which was approved by the tribe. After the Mohegan refusged to
elect a sachem in 1769, the council system of government became less
structured. Factional disputes make it difficult to determine the exact
nature of the Mohegan political system. A council existed, but it is not
known how representative it was nor how it was selected. The council
operated in 1790 when the 1land apportionment was made. This body
determined who were members and who was eligible to have lands assigned.

Not only was the Mohegan political system changing but other aspects of
their 1lives were too. The English colonists were acquiring former Mohegan
lands and the Mohegan's ability to roam while hunting and gathering was
becoming restiicted. The Mohegan were more confined and more dependent on
their land and local resources to make a living. Some Mohegan men joined
the Colonial military service, and in 1704 approximately 100 were in
service. During the Revolutionary War, 17 or 18 died in service.

There were eirly missionary attempts at Christianizing the Mohegan, but
never was a praying town established among them. Uncas, their sachem, was
opposed to Clristianity and the missionaries made few conversions until
.the Mohegan sachem, Ben Uncas II, converted in 1736. During the latter
part of the 1700's, Christianity became more widely accepted. Some
Mchegan were educated by Eleazar Wheelock, a Christian educator who
established "Moor's Charity School" near Lebanon, Connecticut. Wheelock's
most famous pupil was Samson Occom, a Mohegan. Occom became a missionary
to various Indian tribes and was a political leader among the Mohegan.
He and other Christian Indians founded Brotherton, a Christian Indian
community on Oneida tribal 1lands in New York. Occom encouraged various
southern New England groups to move there. Some Mohegan moved to
Brotherton and some who moved there later moved back to Mohegan. .

With ever diminishing resources, land and access to land became important
to the Mohegan. In 1790, the State made a partial division of the
Sequestered Lands. At this time, 2073 acres were apportioned. While
technically these were still tribal lands, some of the Mohegan felt that
the parcels should not revert to the tribe in case the individual to whom
they were ass:gned should die without issue. The overseer received rents
from these apportioned lands and he maintained separate accounting for the
individual and the tribe.

During the 1800's, the Mohegan had a church and school built for them. 1In
1827, Sarah Hurtington, a missionary/teacher from Norwich began work among
the Mohegan. Through her and her friends' efforts, funds were requested
from the Federal government to build a school for the Mohegans. They also
requested that the Congregational Church build. a church.  The Federal
government provided §500 for the construction of the school and provided
$400 a year for salaries and expenses of the teacher. The Congregational
Church assisted in building the Mohegan church which was situated in the
heart of Mohegan on land donated by two Mohegan.

The church is still in wuse today, although it has been remodeled and

restored several times. Although its membership has never been large nor

exclusively Indian, it became important in Mohegan tribal activities. It

served as a meeting house for the tribe. Also members of the church

started a Mohegan tradition known as the "wigwam". The wigwam is a church
2
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fair and Mohegan homecoming which appears in the records in 1842. It is
not known if the wigwam was ever given again between 1842 to 1860. It was
revived in 1860 by the Mohegan Sewing Society, a church auxiliary composed

. largely of Mohegan ladies. The church-sponsored wigwam was annual,
although there were some years it was not held. The last church related
one was in 1938.

The wigwam raised funds for the church and although many Mohegan were not
members of the church, they worked in its preparation and production. A
large brush arbor had to be built for the wigwanm. The arbor's
construction required time and skill on the part of the Mohegan men. The
women prepared food. They also manned the tables or booths for the sale
of various 1items, including Indian types of food and Mohegan handicrafts.
Funds from the fair were used to maintain the church. 1In the 1860's, some
tribal funds were used in painting and repairing the building.

At varying tines from 1790 to 1870, the Mohegan submitted petitions to the
State or the New London County Court. Some of the petitions were
concerned with the appointment of overseers, but most related to the sale
of individual or tribally-owned 1lands. 1In other petitions, the Mohegan
were requesting aid in preventing trespassers who were cutting Mohegan
wood without permission. One petitioner requested that -the overseer be
instructed to allocate land to him since he had none.

It is from these petitions that there is some indication of tribal
~ government. Some men are referred to as "the Ancients and Elders" or
"chief headman". While it is not known how these individuals became the
spokesmen for the Mohegan, they apparently represented the Mohegan in
their dealing with the government. It is not known if they had any other
role. i

In 1859, Martha Uncas died leaving a will dividing her real and personal
property. When the will was challenged in court, it was declared invalid
so far as it related to the real estate since she could not bequeath
tribal 1lands. This unsettled the claims of those Mohegan who had held the
lands under the conditions of the 1790 apportionment. The tribe
petitioned for a distribution of the common lands and in 1861, the General
Assembly passecd an act for that purpose.

A commission was appointed and the lands were surveyed and assigned to
Mohegans whom the group considered to be members. The present Mohegan use
the 1861 list of Mohegan vwhich was prepared for the land division in their
membership criteria. Lands not divided were the cemetery at Fort Shantok,
the church arnd parsonage lands, as well as a large parcel called "Fort
Hill Fara." Even with this division, the Mohegan still had an overseer
who had to aprrove the sale of their lands and who collected the rents for
the tribe from the Fort Hill Farm. The Mohegan petitioned to be free of
the guardianstip of the State and requested that they be able to hold
title to their lands. In 1872, the State passed an act giving the Mohegan
their request and citizenship. The act did specify that the church,
parsonage and Fort Shantok cemetery remain as tribally-owned lands.

‘ Following the division of the lands in 1861 and the receipt of title in
fee simple, some of the Mohegan families sold their lands and moved to
neighboring tcwns. Their descendants are on the acknowledgment roll.

3 : -

United States Department of the Interior, Office of Federal Acknowledgement MOH-V001-D004 Page 17 of 194



Based on the number of descendants, there are three principal :
families-—-the Fieldings, the Storeys, and the Bakers who trace to the 1861

list of members prepared for the division of the common lands. The Baker .
descendants, -after the death of Emma Baker, became more or less socially

isoclated from the rest of the Mohegan descendants. The Fielding and

Storey descenfants maintained some social contact and some would return

annually to participate in the wigwam ceremonies.

Little is known about the Mohegan from 1872 to the late 1890's. In 1897
the Mohegan were claimants in the settlement in the New York Indians
claim's case for lands promised but not given in the Treaty of Buffalo

Creek. The Mohegan felt that they were entitled because some of their
menbers were .instrumental in the founding of Brotherton and some had moved
" there and joined with the Brotherton. While the Brotherton vwere

legitimate cliaimants, the Mohegan were not. Emma Baker, president of the
Mohegan Sewin¢ Society, was elected president of the tribal council and
was the tribial representative pursuing these claims with their attorney,
Francis Morriton. Most of the Mohegan claimants were denied since their
ancestors vere not members of Brotherton at the time of the treaty.

When Frank Sreck, an anthropologist, visited the Mohegan in the early
1900's, he stated that the Mohegan had a chief, Henry Matthews, and a
council of three men who were elected for set terms. The chief was
largely bhonorary. Speck did not provide any details on how these people
were elected to their positions. He did not provide names of any of the
council members nor discuss their duties. Today, the chief is still
considered to have an honorary role. .

At least from the 1890's, the Mohegan have had individuals that have been
designated as "chief" but the individual with this role did not initiate
any actions on behalf of the tribe. At various times, ad hoc leaders have
emerged to press for Mohegan issues. In 1897, Emma Baker was elected to
president of the Mohegan tribal council. According to Frank Speck, Henry
Matthews was <:he chief at this time. There is no evidence that Matthews
promoted action on any issue relevant to the Mohegan, but Emma Baker was
listed as tribal representative in the New VYork Indians lands claims
case. The honorary nature of the chief did not call for the person in
this role to take an active role in initiating political activities.

One of the most prominent ad hoc leaders was John E. Hamilton, a Storey
descendant. John Hamilton became involved in Mohegan land claim issues in
the 1930's when he was researching the group's history for his aunt who
had brought a land claims suit for the recovery of the "Royal Burial
Grounds” in Norwich, Connecticut. The suit died but Hamilton continued to
pursue the lapd claims issues and broadened them to include all those
lands that the Mohegan felt were unlawfully taken. In his endeavors, he
was supported by the Mohegan. In 1941, under Hamilton's sponsorship, the

Mohegan produced another wigwam which was successful with over 3000

people attending. This was the last large cooperative endeavor of the

Mohegan.

Hamilton 1left Connecticut sometime in the early 1950's and returned in the .
late 1960's. In 1967, he and other Mohegan descendants from the major

families formed an organization called the Council of the Descendants of
the Mohegan Iniians, Inc. While this organization was considered to be
4 . :
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separate from the tribe, the members discussed and voted on issues
relating to the group. For example, the members discussed the sale of the
tribally-owned parsonage. They were principally concerned with the
pursuit of the Mohegan land clainms

Hamilton's leadership was questioned by the Mohegan and his public actions
brought embarrassment to then. In 1970, the members decided that he no
longer should be president and Courtland Fowler, a Fielding, became their
leader. There 1is no evidence that Fowler initiated any action in behalf
of the Mohegan. He did appoint a representative to the Connecticut Indian
Affairs Council 1in 1973. The replacement of Hamilton with Fowler did not
deter Hamilton. He had the corporation dissolved without all of the
officers of record knowing and he created another organization. In 1977,
Hamilton had a land claims suit filed on behalf of the Mohegan which
clouded 1land titles and created land transaction problems in Mohegan. At
that time the Mohegan in Mohegan opposed the suit. In 1978, Hamilton had
filed a petition for Federal acknowledgment as an Indian tribe and aqa1n
some Mohegan in Mohegan and elsewhere opposed this action.

The Mohegan :in Mohegan organized and elected a tribal council and adopted
a constitution in 1980. Eventually they voted to join in the land claiams
suit filed by Hamilton and supported the petition for Federal
acknovledgment . :

The Mohegan have yet another kind of leadership which has been called the
sociocultural leader. Those individuals occupying this role are
recognized by the Mohegan and others as people who have extensive
knowledge of Mohegan cultural traditions. In one case when there were
some conflicting views between the chief and sociocultural leader
concerning the rights of a Mohegan member, the sociocultural leader
pointed out the traditional beliefs and that view prevailed.

The evidence ¢«f a council prior to the 1980 elections is scant. After the
mention of a tribal council by Frank Speck in the early 1900's, the term
does not appear again until the 1930's. Later a tribal council is
mentioned in reference to Harold Tantaquidgeon's election as chief in
1952, but these are from secondary references. The Mohegan today say that
the council tas all the power. In the 1980's, the term "elders” is used
in reference to a body of Mohegan who are concerned with the affairs of
the group. This may refer to a council.

Since the 1890's, after the Mohegan received citizenship, the Mohegan have
had an interrelated political system consisting of a chief, who acted as a
spokespan, a body which served as a "council”, ad hoc leaders, and a
sociocultural leader. Detailed information on each of these facets of the
political system and how they interacted is not available.

"~ An analysis of the membership rolls indicates that 11 percent of the 1032

members do not meet the membership requirements. These non-Mohegan first
appear 1in Mohegan records in 1973 when one of them was appointed to be the
Mohegan representative to the newly enacted Connecticut Indian Affairs
Council. "In the past, three non-Mohegans have been elected to the Mohegan
council and one currently holds a seat on the council.

5
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The act creating the Connecticut Indian Affairs Council (CIAC) gave it
broad powers over the 1Indians of Connecticut. The act, for example,
established the commission as a membership appeals board. One case has
come before the board regarding a person who applied for membership in the
Mohegan group and they were refused membership. This person appealed to
the CIAC bu: the group's decision was upheld. The Mohegan adamantly
declare that only the "tribe" can determine who is a member.

In the early 1980's, the Mohegan elected a nine member tribal council and
adopted a constitution. They formulated bylaws which were never submitted

to the membership for ratification. The council is elected for a set
number of years, but elections have not been held recently to replace
those who have resigned. The principal issues discussed by the council

are the land <claims, acknowledgment and the Mohegan cemeteries. The
cemeteries in Mohegan, 1include the Ashpo cemetery, a small family
cemetery, and the cemetery at Fort Shantok, now owned by the State. The
membership has voted to 3join the 1land claims suit and they are
participating in the acknowledgment process. :

While the State owns the Fort Shantok cemetery in Fort Shantok State Park
and controls access to the grounds, the Mohegan, through a cooperative
arrangement with the State, controls who can be buried in the cemetery.
Only Mohegan and their spouses are entitled to be buried there. The
Mohegan have a cemetery committee which is notified when someone plans to
bury a deceased member and the committee notifies the Park superintendent
that a funer:cl 1s to take place. Earlier formal arrangements did not
exist, but no ron—-Mohegan were ever buried there.

Communication within the group appears to be limited. There is no annual .
business meeting. They have a homecoming which started in 1977, but this
is largely a social occasion. No evidence was presented to show that
tribal Dbusiness was discussed, except perhaps informally, at these
gatherings. It was reported that communication of group-related issues
went to "heads of families" who were to relay the information to the rest
of the family. While there is evidence of communication within families
and relatively close kin groups, there was no indication that extensive
cross communhication or social interaction occurred between different
families. Also, it is not known if or how the membership communicates its
concerns to the council. The petitioner's documentation indicates that
the communication is one way---from the council to the membership.

In the heart of Mohegan and near the Mohegan Church is the Tantaquidgeon

Indian Museum built in the 1930°'s. This museum was built by and is
located on lands owned by the Tantaquidgeon family. It houses Mohegan and
other Indian artifacts. It is  open to the public and, in the 1950's,

museum education programs instructed young people in the history and arts
and crafts of the Mohegan. The museun has been family-operated since it
first opened it doors. '

6 @
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ANTHROPOLOGICAL REPORT ON THE MOHEGAN PETITION

Since earliest contacts with Western Europeans, the Mohegan Indians have
lived in southern New England. Today their membership is clustered in
various towns 1in southeastern Connecticut, including an area known as
Mohegan just four miles south of Norwich, Connecticut (Map 1). Mohegan is

the traditional Mchegan homeland. The Thames River formed the eastern
boundary of their lands and provided a route to the south and Long Island
Sound. According to Salwen, an anthropologist and specialist in

northeastern Indians, across the river to the east were the Pequot who
were related to the Mohegan but who were traditional enemies. Several
other 1Indian groups lived 1in southeastern Connecticut and southwestern
Rhode Island namely the Mohegan, Pequot, Narragansett, and Eastern and
Western Niantic. The Montauk and Shinnecock lived on Long Island (Salwen
1978, 161).

At contact times 1in the 1600's, the geographical diversity of the region
provided a variety of natural resources including those from the coastal,
riverine, and upland environments. A variety of foods were consumed. In
the wooded uplands, gardens were made in clearings for the growing of some
foods including corn, beans and squash. The uplands also provided some
wild foods. Protein requirements were provided largely by deer, but other

mammals were consumed. Water resources included a variety of fish and
shell fish (Salwen 1978, 162). The forests provided timber and other wood

and plant resources for the construction of shelters and the manufacture.

of various wutilitarian objects such as baskets, wooden mortars, spoons,
tc. Dug out canoes may have been used. :

The Indians lived 1in villages but in the summer, the group dispersed and
lived in or near their farmlands in small, bent-sapling dwellings, 14 to
16 feet in diameter. These were large enough to hold one or two families
(Salwen 1978, 164). @ For the winter, they would return to the village
where they lived in larger and longer structures housing 40 to 50 people.
The villages claimed use-rights to certain areas such as wild-plant
collecting areas, deer hunting territories, and <fishing statiomns. 1In
pre-contact times these villages were situated in wooded areas to afford
protection frcm winter storms but it appears that with Europeadn settlement
and increased hostilities that the villages were located and constructed
for defense. Palisaded villages may have become more common (Salwen 1978,
166).

The village was the basic sociopolitical unit of the southern New England
Indians (Salwen 1978, 166). The village was governed by a village chief
or sachem and decisions were arrived at in consultation with the "great
men" of ¢the village who were probably the sachem's council (Salwen 1978,
167). The villages were allied with others and Salwen citing Brasser
(1971, 65-70) suggests that precontact sociopolitical units were quite
small, consisting of a number of extended families living in a village.
The later and larger sociopolitical alliances, based on intermarriages of
menmbers of leading families from neighboring groups, developed in response

7
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to new needs that arose in the 1600's and 1700's with the fur trade and
European settlement (Salwen 1978, 168).

While the eurly documents do not make it clear, it appears that the
Indians in uouthern New England including the Mohegan were governed by a
village chief, or sachem, and a council (Salwen 1978, 167). The documents
mention leaders, e.g. chiefs/sachems, and to some early observers these
leaders were described as "monarchical" (Salwen 1978, 167). This was
perhaps an inappropriate interpretation of the role of these individuals.

The description of specific events clearly indicate that
saclems had very 1limited coercive power... Inportant
decisions were always arrived at in consultation with the
'great men' of the village who may have comprised a more
or less formal sachems' council (Salwen 1978, 167)

The sachem acted as the spokesperson for the council and the tribe.

The New England Indian sachems generally came from recognized "chiefly"
lineages. Marriages appear to have been arranged along class lines and
“"among leading families...they were some times polygynous" (Salwen 1978,
167). There was a tendency toward patrilocal residence among the chiefly
lineages. . For the ordinary village members who could easily change
village affiliation these residential rules were not rigid and may have
been more ambilocal (Salwen 1978, 167).

In Mohegan, in what is now Fort Shantock State Park, there once was a late
seventeenth-century palisaded Mchegan village. It was situated on a bluff
on the east side of the Thames River and it may have been home to Uncas, a
Mohegan sachem (Salwen 1979, 166). Evidence was ' found during two

different excavation seasons (Salwen 1984) showing that. the site was.

occupied at least two different times. The earliest occupation was from
ca. 1635/1640 to «ca. 1680/1685 and the latest was in the early
18th-century (Salwen 1984). Evidence uncovered at the site indicated that
during the earlier occupation, wampum manufacture was important and the
inhabitants were using some non-Indian trade goods including domesticated
animals (Salwen 1984). Adjacent to the village is a Mohegan cemetery
which is in use today solely for Mohegan Indians. '

MOHEGAN: CONTACT TO 1740's
Intergroup Hostilities

The interaction of the various Indian groups among themselves and with the
colony was not always friendly. The Pequot were known to the Dutch in
1614 as "enemies to the Wapanoos" (Salwen 1978, 172) who lived on the
Connecticut coast. In the 1630's the Pequot "held dominion...over part of
Long 1Island" (Salwen 1978, 172). The hostile feelings between the groups
was known to the English and they were able to capitalize on these in
creating alliances which supported British interests. A strong Pequot
nation was not in the interest of the British.

9
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One of the groups the British allied with was the Mohegan who had broken
from the Pequot. In 1631 or 1632, the Dutch, in a trade dispute, killed
the Pequot sachem, Woopigwooit. After Woopigwooit's death, his son
Sassacus becane sachem. Uncas who had married the daughter of Saccacus
before he became sachem, challenged Saccacus for the sachemship on the
death of Woopigwooit (H. Baker 1896, 5). Uncas lost this political
maneuver and was banned. He was joined by some other groups and
established his territory west of the Thames River (H. Baker 1896, 6).
Uncas was friendly to the English colonists and in 1637, combined forces
of English, Narragansett, and Mohegan attacked a Pequot village at Mystic
killing at 1least 300 men, women and children and soundly defeating the
Pequot (Salwen 1978, 173). Following this battle, the history of the
Mohegan 1is closely tied to the English colony and subsequently the state
of Connecticut.

Political Organization

During the early colonial period, the Mohegan political system apparently
was based on a sachem and council like that described by Salwen (1976) for
the southern New England tribes. The Mohegan sachem was Uncas who was
widely recognized as a prominent Indian leader and it is not known what
role a counci.. may have had, if any, under so powerful a leader. After
the death of Uncas in 1682-3 (DeForest 1851, 296) and during the tenure of
the succeeding sachems, men serving as councilors are mentioned.

The making ané implementation of decisions by the Mohegan was complicated
by the colonizl involvement in Indian affairs. During the time of Uncas,
John Mason, deputy governor, was considered as guardian of the Indians
both by themselves and the English authorities (DeForest 1851, 293). Land
transactions were negotiated by Mason and in 1671, he set aside a tract
which was known as the "Sequestered Lands" (DeForest 1851, 294) for the
Mohegan.

In the early 1700's, because of laws which made contracting with Indians

invalid, (DeForest 1851, 318) overseers were appointed for the Mohegan.
The overseers were empowered by the Colony to handle certain aspects of

Mohegan affairs. The overseers managed the leasing of tribal lands and
turned the procezds over to the sachem for use and distribution.

Events in the early 1700's indicated that the Colony of Connecticut was
involved in Mohegan internal political affairs. Following the death of
the Mohegan sachem Caesar Uncas in 1723, a dispute regarding the proper
successor which first arose in 1715 was renewed (Chart 1).

This dispute first arose at the death of Oweneco (1683-1715). When
Oweneco died, Lis two eldest sons, Josiah and Mahomet, had died earlier.
Before Mahomet's death, he had a son, whose name was also Mahomet. The
young Mahomet would have been the 1legitimate claimant to the position
(Chart 1). Because of his young age, the elder Mahomet's brother, and the
young Mahomet's wuncle, Caesar Uncas, assumed the sachemship (DeForest
1851, 314-95). At Caesar Uncas' death the controversy was renewed since
some of the Mohegan felt Caesar Uncas was not the proper successor and
that Mahomet had legitimate claim. Major Ben Uncas I became a competitor
10
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Assembly declared itself in favor of Ben Uncas. it
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Chart 1. DESCENT OF EARLY SACHEMS '
{after Talcott 1892)
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John Mason, the deputy governor, to prevent a quarrel betwveen the Mohegan
and the colony also supported Ben Uncas. Facing the opposition of the

. colonial government and the death threat by Ben Uncas, Mahomet withdrew
his c¢laim (DeForest 1851, 318). Major Ben Uncas I, Uncas's son by his
wife with leus status than his other wife, took the office in the Mohegan
fashion in 1723 (DeForest 1851, 321). He was ratified by the colonial
court. This produced a leadership favorable to the colony but left
internal dissension among the Mohegan.

This internal dissension continued for many years. John Mason, the
grandson of the deputy governor who had the same name, was overseer and
school teacher to the Mohegan in the 1720s. During this time, he was
attempting to recover 1lands and money his grandfather had lost in court
costs in an unfavorable decision by the colony. Mason, capitalizing on
his family name and the Mohegan factions (Love 1899, 122), was able to
recruit a majority of the tribe to his side (DeForest 1851, 322). This
further solidified intra-tribal dissension.

Ben Uncas II, who succeeded his father in 1726, being upset with John
Mason's position on lands and Mohegan internal affairs, asked the court to
remove Mason by appointing new overseers, which it did in 1726. At the
‘same time the court took the opportunity and reconfirmed Ben Uncas II as
sachem (DeForest 1851, 322). However, not all of the tribe agreed that
Ben Uncas II was the rightful sachem and at a dance they voted unanimously
in favor of Mahomet (DeForest 1851, 324). Unfortunately Mahomet died on a
trip with John Mason to England in 1736 during which a petition was being
presented to the Crown to have him declared sachem (DeForest 1851, 323).
After Mahomet's death, the Mason faction then supported John Uncas for
sachem. John Uncas was a cousin of Ben and son of Oweneco's next oldest
brother John (DeForest 1851, 324).

Eventually the two sides submitted memorials to the government complaining
of actions taken by the opposing side. In June 1737, England intervened
and appointed conmmissioners to investigate the land and other internal

problems with the Mohegan. The English government appointed
commissioners, some from other colonies, and a series of hearings were
held. The hearings became quite controversial, leading to vigorous

dissent within the - commission and eventually the walking out of some of
the commission:rs (DeForest 1851, 325-32). While Ben Uncas II, a leader
favorable to the colony, continued as the recognized Mohegan sachem after
these hearings, the issue of the legitimate leader continued among the
Mohegans.

During the sachem controversy, the Ben Uncas faction, in April 1736,
outlined the process of electing their sachems. They argued that they
followed certain rules and principles. In this document, they were
protesting John Mason's transporting Mahomet to the "“Court of Great
Brittaine" to have Mahomet named as sachem of the Mohegan. The Mohegan
council states that although their predecessors had elected their sachem
from certain families, they never felt obliged to elect the next male heir
of the deceased sachen. The Mohegan would choose the most worthy and
. promising branch of the family (Baneage et al. 1736). The sachem would be
voted on -and he majority ruled. Once a new sachem had been selected and
13
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the news spread, the neighboring tribes would send a present (Baneage et
al. 1736). These "rules and principles" were presented in a petition by
the Ben Uncas party. Had these rules been widely accepted by the Mohegan,
there would not have been a controversy.

Ben Uncas II did not always consult with his council on important issues
and this contributed to the dissension. In 1745, a complaint was filed
with the Connecticut General Assembly pointing out that Uncas had leased
Mohegan lands with the permission of the overseers but without consulting
the tribe (B. Uncas Jr., et al. 1745). 1In all 14 names appear on the
complaint and the first signature on this document was Benjamin Uncas, Jr.
who became sachem after his father's death. ‘'Signatures of council members
included Joshua and John Uncas.

Economic Conditions

The Mohegan, {rom the time of contact to the conversion of their sachem to
Christianity, changed from a group who could freely move about to obtain
food and supplies to one largely confined to a limited area and subject to
the laws of the Colony. Although they had lands, they were poor. Even
the sachems +ho were given the rents were poverty stricken. Oweneco who
died in 1715 at about 70 to 75 years of age supported, to some degree,
himself and his wife by wandering about the nearby settlements begging
food (DeForest 1851, 314). Ben Uncas I, who received rents from the
tribal 1lands, was poor. According to Deforest, one of the overseers was
ordered to provide Ben Uncas with "...suitable clothing to appear before
the commissioners" (DeForest 1851, 327). DeForest speculates from this
"...that the sachem was ordinarily somewhat ragged and dirty in his
equipments..." (DeForest 1851, 327). Some families had small gardens and
they could hunt and gather. 1In 1704 approximately 100 were in military
service of the Colony (DeForest 1851, 316). :

Missionary Activities and Conversion

Early  missionary activity among the Mohegan was ineffective until
ca. 1740. While other southern New England Indian groups felt the early
inroads of nissionary activity, the Mohegan through the "skillful
manipulations by their chief" were able to retain their traditional way of
life (Brasser 971, 79). Praying towns, communities of converted Indians,
were -established for various New England groups and by 1674 (Brasser 1971,
79) fourteen such towns existed. None of these were established among the
Mohegan. This early phase of missionary activity in New England which saw
approximately 4,000 converts by 1674 (Brasser 1971, 79) was brought to an
end by King Fhilip's War which started in June 1675 and lasted until the
fall of 1676 (Brasser 1971, 79; Conkey, et al. 1978, 185).

Several early missionaries 1labored among the Mohegan. In the later
1600''s and early 1700''s, there was James Fitch, Eliphalet Adams, David
Jewett, and Jcnathan Barber (McCallum 1932, 13). It was Barber who is
said to be the most effective because it was during his mission that Ben
Uncas II, sachem of the Mohegan, publicly accepted Christianity in 1736
(DeForest 1851, 345).

14
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Fitch lived in Norwich in 1660 but it was not until 1671 that he began
preaching * among: the Mohegan (DeForest 1851, 274). By 1674 about 30 men,

‘ women and children had been converted. This group was supported by a
missionary organization based in England and Fitch, who gave them 300
acres as long as they remained Christians (DeForest 1851, 275-6). King
Phillips War (1675-1676) '"cooled the religious interest which existed in
the 1little bani" (DeForest 1851, 277) but Uncas, the Mchegan sachem at the
time, may also have been instrumental in the damping of the group's
interest in Christianity. Fitch accused him, among other things, of being
a "liar" and a "great opposer of godliness among his own people" (DeForest
1851, 277).

Christianity may have been given a boost in the summer of 1676 when a
severe drought hit the area and Uncas went to Fitch to seek help since the
"powwows" or I[ndian medicine men (rain-makers) had been unsuccessful in
their ceremonies to produce rain. Fitch outlined a regimen of prayers and
fasting but required that Uncas publicly announce that if it should rain
afterwards tha: it was the result of prayers to the Christian God. The
next day the rains came and the river rose two feet (DeForest 1851, 278).

Jonathan Barberr began missionary activities among the Mohegan in 1733 but
found rum and cider so abundantly available that he probably convinced Ben
Uncas to petitcion the assembly for stronger legislation to reduce the
trade - and consumption of spirits among the Mohegan. Such legislation was
enacted (DeForest 1851, 345). Ben Uncas II publicly embraced Christianity

in early 1736 (DeForest 1851, 345-6) and for this he was given a hat and
. coat; his wife received a gown.

The rest of the Mohegan did not convert to Christianity overnight. After
Ben Uncas II, it became more acceptable to convert but, as will be seen,
even with Samson Occom and Joshua Johnson, both Mohegan Indians and
trained missionaries working in Mohegan, many Mohegan retained their
aboriginal beliefs and ways.

Mohegan Lands

The history of Mohegan involvement in the English land system is quite
complex but it. began in September 1640 when Uncas allegedly "deeded” the
tribe's 1lands to Major John Mason who was the deputy governor of
Connecticut (Bowen 1882). The authenticity of this transaction was later
challenged by some Mohegan (Smith 1950, 423). Uncas continued to deed
various portiors of Mohegan 1land and in June 1659, Uncas and his sons
Owaneco and Attawanhood deeded a nine square mile tract north of Shantok

and this subsequently became the town of Norwich (Barber 1836, 290-91;
~Crofut 1937, 717).

In 1659, Major John Mason, still the deputy governor of the Colony,
received all of the remaining Mohegan lands {Uncas & Wawugray 1659) and
the transactior stipulated that no future conveyvance could be made without
the consent of Mason. This transaction was confirmed by deeds in 1661 and
. 1665 (Commissiorers of Review 1769, Chrony, 2).
15
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In 1671, John Mason reconveyed a 20,000 acre tract between the settlements

at Norwich and New London to Uncas. This tract became known as the
"Sequestered Lands" and the intent was that they would be inalienable
(Commissioners of Review 1769). After Uncas's death, his son Oweneco, .
deeded his right to the sequestered lands to the Mohegan (Commissioners of

Review 1769, 23, Chrony, 5; Williams 1972, 25).

Due to various interpretations and claims based on various Mohegan land
transactions, the tribe was involved in extended 1litigation with the
Masons and the Colony. These disputes were heard before various
crown-appointed commissions in 1705, 1738, 1743 and final judgment was not
rendered until 1773, shortly before the Revolutionary War (Haughton 1801).

In 1719, during the land dispute, the Mohegan requested that overseers be
appointed to help them manage their lands and resources (CT Public Records
1718). Prior to this, the Mohegan relied upon guardians such as the Mason
family to help manage their lands. For example in 1706, John Mason was
the guardian of the Mohegan (DeForest 1851, 312) and in 1711, William
Pitkin and five others served as guardian/overseers (DeForest 1852, 313).

16
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CHRISTIANIZATION TO THE 1790 APPORTIONMENT

With the re.igious fervor of "The Great Awakening", a series of religious
revivals among Protestants in the American colonies ca.1725-1770, there
was renevwed i1nterest in the Indian missions. Dr. Eleazar Wheelock was one
of the teacler-missionaries of this period and he trained a number of
Mohegan individuals as well as members of other Indian groups. Wheelock
#as the prircipal mentor of Samson Occom, who was a well-known Mochegan
missionary.

Samson Occom and Eleazar Wheelock

Samson Occom (1723-1792) was exposed to school as a youngster after a
school house had been built by the Connecticut General Assembly at Mohegan
in 1727 (DeForest 1851, 344; Love 1899, 27). This seems to have awakened
an interest in religion and learning in Occom. Occom, who had heard of
Wheelock and his teaching, related that when he was twenty, he asked his
mother who was planning on taking a trip to Lebanon, Connecticut, where
WVheelock 1lived, to stop by and ask him if Samson could come for a short
period of tine to learn to read. Occom further relates that he went to
Wheelock's with the intent of staying two or three weeks, but it turned

_into four years {Love 1899, 36).

Samson Occom vwas so successful in his studies that he was licensed to

preach, and his success as an “educated Indian" increased Wheelock's.

reputation as an educator. This encouraged Wheelock to establish

"Moor's Charify School” for the training of both Indians and non-Indians
in Lebanon, about 11 miles northwest of Norwich, Connecticut. While it
was operating, eight Mohegan attended, among whom were Joseph Johnson and
Aaron Occom, Sanmson's son, in 1758; Isaiah Uncas in 1760; Amy Johnson in
1761; Sarah Vyog, Patience Johnson and Samuel Ashpo in 1762; and Hannah
Nonesuch in-176¢8 (McCallum 1932, 293-6).

In 1770, Wheelock, wutilizing missionary funds raised in England and
Scotland by Samson Occom and Nathaniel Whitaker (McCallum 1932, 18-9),
moved his school to Hanover, New Hampshire, to be closer to the Six
Nations. He had received a charter from the Crown in the prior year for
Dartmouth College and Wheelock became Dartmouth's first president McCallum
1932, 24). Moor's Charity School remained part of Dartmouth uatil the
Charity School was suspended in 1829 (McCallum 1932, 307). Moor's Charity
School was reopened in 1837 and about 1850 it was finally closed. During
its history one of its purposes was educating Indians.

Wheelock's goals were to educate and Christianize the Indians so they
could become npissionaries (McCallum 1932, 15), but he encountered cross
cultural problems. In 1761 he wrote describing some of the problems of
indoctrinating the Indians into white values and mores. He stated that
among other things, the Indians were accustomed to sit on the ground, the
only clothes they wanted is what they wore and these they did not take
care of, they did not like to be clean, they were not used to furnlture,
and they had no care for the future (McCallum 1932, 17).
17
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0f the Mohegan students, Samson Occom and Joseph Johnson were the ones who

were most successful in meeting Wheelock's goals. Samuel Ashpo was
relatively successful since he was licensed to be a missionary and preach .
but in 1767 he was suspended from his duties. The other Mohegan students

attended the school for relatively short periods and while there, some

were not on tteir best behavior (McCallum 1932, 232).

Brotherton Movement

Both Occom and Johnson were assigned missionary-teaching positions with
various New England and New York tribes. While traveling and preaching
they observed the condition of fellow Indians. They developed the idea of
creating a Christian 1Indian town. From March 1773 to October 1774, they
negotiated with the Oneida for lands which were finally deeded to the New
England Indians. Indian converts were recruited from different tribes to
move northwest to Oneida country and found the Brotherton settlement of
New England Christian Indians. Joseph Johnson, in 1775, indicated that 58
men from various tribes were ready to go and prepare the site for others.
Ten, who had indicated with some certainty that they were willing to go,
were from Mohegan (McCallum 1932, 189). Other tribes had expressed
interest and wanted to be involved but, they were so much in debt that
they said they could not participate at that particular season.

The Revolutionary War upset the plans for the migration and those who had
gone in 1775 vere driven out of the area (McCallum 1932, 155). After the
war, in 1783, they began to return to New York and were deeded land by the
Oneida. There was still pressure on the eastern Indians to move further
west and some of the migrants to Brotherton began to move in 1818 to White
River in Indiana and some in 1821 to Wisconsin (McCallum 1932, 155).

Evidently, many of the Christian Indians moved from Mohegan. According to
Love (1899, 205), only one Indian church member, Lucy Tantaquidgeon,
sister to ‘Samson Occom, was left (Love 1899, 205). However, since the
move to Brotherton was not en_ masse but g¢gradual, with some families
beginning the move in 1783, others in the 1790's, and some as late as
1827, Mohegan was not devoid of Christian Indians. The actual number of
Mohegan who .eft for Brotherton is not available, but at least 34 Mohegan
individuals are mentioned as 1living there in W. Deloss Love's "Family
History of the Brotherton Indians" (Love 1899, 335-67). 1In 1787, Samson
Occom reported that there were 30 families living in Mohegan with about
"half a dozen scattered elsewhere" (Dexter 1901, 263), so it does not
appear that u sizeable number 1left Mohegan for Brotherton (Table 1).
Those vwho moved to New York were not always permanent since some
individuals returned to Mohegan during the 1783-1827 period (Love 1899).

18
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Table 1. MOHEGAN POPULATION

. Date Number and Comments Source

1600 2,200 swanton 1952,30
1704 150 warriors 100 of these in service DeForest 1831,316
to the Colony
1705 750 Swanton 1952,30
1725 351 Love 1899,21
1738 30 in Mohegan, 19 males over 16 Love 1899,121
1743 100-120 men 400-500 individuals DeForest 1851,14¢
1763 80-100 warriors NeCallum 1932,39
1768 180 including children
1774 40 families ‘ DeForest 1851,47J
17-18 died in the Revolutionary War DeForest 1851,475
1782 134 2 in service (8 not listed died
in service) B.Baker 1896
1782 30 families {132 individuals) Love 1899
1787 30 families, half a dozen elsevhere Dexter 1901,263
1790 37 on list of Indian landholders Anopymous 1790
1797 _ 400 survivors, 69 on Mohegan lands Kendall 1809%,301
1799 84 living in Mohegan Bolnes 1804,4
1804 84 Speck 1909,185
1804 not more than 80 remaining Bolmes 1804,
1806 71 Griswold and Shipman -
1814
. 1807 69 on their lands Speck 1908.212
1814 52 Griswold and Shipman
, . 1814
1822-25 300 . Nooney 1907
1831 100 left Hooker 1840
1832 350 ‘ ' Speck 1909,185
1842 13 families, 60-70 individuals Uncas Nonument 1842
1845 125 (60 on reservation) DePorest 1851,488
1848 60 on reservation Speck 1928
1849 125 (25-30 full bloods) with DePorest 851,488
about 60 on reservation
1860 85 (60 on reservation, 25 elsewhere) Speck 1909,212
1861 102 Naynard 1861
1870 59 listed as being on the "reservation" Bureau of the Cemsus
ca. 10 others on the Montville schedule 1870
1880 ca. 68 in Montville Bureau of the Cemsus
1880
1902 about 100, including those scattered Speck 1909,312
1903 50 in Mohegan and they work as farm Prinsce and Speck 190]
and factory hands
1908 ca 100 Speck 1909,185
1910 22 Swagton 1952, 10
1920 122 claimed by Mohegan Association Gilbert 1948
31 at Mohegan, 73 in neighboring Speck 1909,112
towns, others scattered
1923 139 living, with 30 in Mohegan Norwich Bulletin 192)
. 19
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1931 . 150 and 50 attended church centennial New _
: London Day 1931
]1.334 33 resident, 47 non resident Sword 1939 :
19;; 267 _ . Hamilton 1980
1032, 93 resident in Mohegan Aek. List

20
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After the Sachems

produce virtual "anarchy and confusion”" among the Mohegan (DeForest 1851,
472). The most obvious was the lack of a formal leader recognized both by
the Colony and the Mohegan. Another was the issue of land, not only the
land claim case against the Colony, but also who was entitled to Mohegan

. With the death of sachem Ben Uncas III in 1769, two issues merged to

land.

The disagreemant over succession began immediately after Ben Uncas III's
death. Samson Occom and his followers left Ben Uncas's funeral before it
was concluded. This created some immediate problems since there was

difficulty in getting the body properly buried (Hillhouse 1769). The
issue of valid succession created with the first Ben Uncas had not been
resolved, although the tribe had indicated that they approved of Ben Uncas
III in 1750 (B.Uncas III 1750). Some strongly felt that Ben Uncas III was -
not legitimate and in spite of the urging of the colonial government, this
time the Mohegin could not agree on a successor.

The Colony did have a specific individual in mind and indicated that any
other choice would not be acceptable to the Colony. Samson Occom, John
Cooper, Jo Wyacks (Wyyongs) and most of the "leading men" were in favor of
John Uncas beconing sachem. Others in the tribe favored Ben Uncas' son,
Isaiah Uncas, who was sickly (H. Baker 1896, 51), and who was the Colony's
choice. Rather than select the person the Colony wanted, the Mohegan did
not offer a formal candidate to the Colony for approval. The Mohegan felt
that the Colony's choice of a representative would prejudice their land
. claim pending in England (H. Baker 1896, 51).

The 1lack of a formally approved and internally accepted spokesperson
created more dissension among the Mohegan. Some of the old councilors
(council members), including Zachary Johnson and Simon Choychoy, attempted
to take the government of the tribe into their own hands, but others
refused to allow this (H. Baker 1896, 57-62). Zachary Johnson, while not
formally a sachem during this period, emerged as the spokesperson for the
pro-sachem faction and he was referred to by the non-Indians as "the
Regent of the Mohegans" (H. Baker 1896, 57-62).

In 1774, the disputes between the factions became more acute. Zachary
Johnson and several of his friends, including John Tantaquidgeon, sent a
memorial to the Assembly charging that there were interlopers in Mohegan
who had no lusiness there (DeForest 1851, 472). Among the 19 names of
individuals whom Johnson was charging were non-Mohegan, were his opponents
the Reverend Samson Occom and the Reverend Samuel Ashpo (Johnson et al.
1774). The Colony, in response to these charges, sent a committee to
Mohegan.

A 1list of Mohegan entitled to be on the land was prepared by commissioners
that were sent to investigate Zachary Johnson's charges that his opponents
were "interlopers from other tribes who had no business among the
Mohegans" (DeForest 1851, 472). The commissioners found that the alleged
‘ interlopers were connected with the tribe, either by blood or marriage
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(DeForest 1851, 473). They made a report to the Assembly and recommended
that more authority be given to the overseers (DeForest 1851, 473).

A code of directions was formed for the .
regulation of ‘these a&affairs. The overseers

were instructed and empowered to prosecute
"trespasses upon the Indian lands, to summon

the parties, give judgment and award damages.

If any Indian wanted land for himself he was

2o apply to the overseer, who might set off

for him a suitable tract to be improved for

his personal benefit (H. Baker 1896, 57-8).

The charges o the overseers included the settling of trespass disputes
within the tribe. If an Indian was found guilty of trespass on another
Indian's 1lands, the overseers could award damages which were "just and
reasonable to the party injured" and if the trespasser refused to pay, the
overseers could take the damages out of the next rent dividend of the
person refusing to pay.

Other duties of the overseers included some of those formerly held by the
sachem. The overseers vere empowered to distribute the rents from the
Indian lands which were divided among the families of the tribe after

deducting the support of the poor (DeForest 1851, 474; CT.General Assembly
¢.1780~-90).

Apportionment cf lLand .
By the '

Revolutionary War, many of the smaller tribes in New England had
- lost their 1lands to white settlement. Zachary Johnson was complaining
that many of the displaced Indians sought to settle among the Mchegan.
Trespassing and squatting by whites and by displaced Indians, caused
problems among the Mohegan (Johnson ¢ca.1775-83; Hamlin et al. 1774).
Whether all these were legitimate complaints on the part of Zachary
Johnson, at a time when the Mohegan political system was in turmoil, is
unknown. Some of the trespassers where later found to be legitimate
Mohegan. Johnson complained that the presence of these people prevented
the free exercise of Mohegan tradition:

for a mxan to take up as much as he can secure and possess
it as long as he lives and then it descends to his children
if he 2as any; and if a family is extinct, it is free for
any new possessor, which seem to answer their purpose while
their .improvements were small and ye 1land abundantly
sufficient (Hamlin et al. 1774).

In 1790, Connecticut made a partial division of Mohegan tribal lands and

the commissioners overseeing this division prepared a list of recipients

and amount of 1land each received. At this time, Samuel Cooper received

the largest anount of land, 268 acres, Samuel Ashpo received 200.2 acres,

and even Samson Occom, a Mohegan who had moved to Brotherton in New York .
received 111 acres. - There were 29 different allocations involving a

little more than 2073 acres (Anonymous 1790).
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This division did not resolve Mohegan 1land questions. In 1799, the
Connecticut General Assembly received a petition asking that upon the
death without issue of certain Mohegan after improving their lands, that
the lands not revert to the tribe, but rather be allowed to descend to the
families of the deceased (MT 1799).

After the 1790 allotment of some of the Mohegan lands, the overseer's
books reflect that they had individual Indian accounts as well as tribal

accounts. The overseer could, at the request of the individual Indian,
lease his lands so the individual Indian would receive the money directly
from the lessor. The Indians were powerless to collect any unpaid and

past ‘due rents. To rectify this situation, overseers changed the systen
and had the rents paid directly to them (MT 1823). As the system evolved,
the overseer was responsible for managing the rents for the tribe as well
as the individval (Maynard 1861) (e343).

The Mohegan Council

Prior to the 1last sachem, the council system of government was more

formal. The records suggest that before the Mohegan refused to elect
another sachem there were specific individuals carrying the title of
councilors (Hoadly 1874). Ben Uncas II submitted a memorial to the

General Assembly in 1742 requesting approval of his appointed council. He
stated that the tribe approved of his choice (Hoadly 1874). Ben Uncas
III, the last sachem, alsc had a council and it seems that Zachary Johmnson
. acted as his principal councilor.
With the death of the last sachem, the council system of government became

- less structured and it is unknown how the spokespersons of the tribe were
selected after the death of Ben Uncas III in 1769. Because of the
factional disputes it is not c¢lear who, if any, were the legitimate
spokespersons. Petitions and memorials submitted to the General Assembly
carried the names of some people who were seeking relief to problems
facing the Mohegan. There are no womens' names listed during this time.
Zachary Johnson, who was the 1leader of one faction, signed various
documents alony with others purporting to represent the tribe. Mohegan

affairs were discussed in council (DeForest 1851, 481) but we do not know
the nature of tribal affairs discussed.

The power of the council was exemplified during the 1790 allotment. The
conmissioner's report in 1817 states that the distribution followed
certain tribal rules and principles: "the Ancients and Elders of the
tribe bave uniformly been tenacious” to identify tribal membership and
determine who was eligible to receive lands. The "father must be of the
tribe-~that if a female married out of the tribe she ceased to be of the
" tribe and the issue were considered strangers the mother if not of the
tribe must still be one of the pure aborigines.... Of those who claim
connection witlhh the tribe and an inheritabilities who by the rules are of

the tribe are excluded, there are about thirty-two” (Griswold et al.
1817).
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While patrilineal descent may have been the stated i i
. al : rule,
various membership 1lists show that there were tons mination of

. e exceptions in actual
prac;zce. For example, the Hoscotts are descended from a Niantic man who
magrled a Hohegan'yonan. He and his descendants appear as members of the

tribe and they received lands in the 1790 apportionment (Anonymous 1790)
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‘ fable 2. Partial list of Nohegan Leaders, Overseers, and Spokespersons

LEADERS TATES
Oweneco 1881 - 1715

Caesar Uncas = 171F - 1723

ajor Ben Uncas 1733 - 1726

Ben Uncas II 1726 - 1749

Ben Uncas III 1749 - 1768
(Last of the Sacheas

Zachary Jobnson 18
‘regent”/councilsan

Robert Ashpo 17¢5
"their agent”

United States Department of the Interior, Office of Federal Acknowledgement

NON-INDIAN
OVERSEERS

1719 James Wadsworth,
John Hooker

to 1900

COUNCILNEN/
SPORESPERSONS

Capt. Jobn Hall (C7 {718)

1723 John Mason (DeForest 1851, 320)

1726 James Wadsworth,
John Hall,
(guardians)
{Boadly 1873)

1730 Pitch and Avery
{DePorest 1851,345)

1754 Hezekiab Huntington

1774 ¥r. Coit

1771 “overseers"
{Boadly 1887)
1789 Richard Law,

¥illiam Willians,

Willian Hillbhouse,
James Horten

25

1736 Wambaneage, John Uncas,
Robert Ashpo, Tomockham, Joshua
Uncas, Chebucks, Wooquoqus, San
Ashpo, Pompey Uncas
{Baneage et al. 1736)

1743 014 Wambaneage, Ole Jo Pye,
Joshua Aukum (Occom), John Uncas,
Simon Chawchoy, Samuel Pye, Joshua Uncas
Semson Aukum, Ephraim Johnsonm, lachariah
Johnson, Johr Wambongeage

(Hoadly 1874)

1750 Zachary Johnson, John Dantequejan,
Simmon Choychoy, Hemry Quanquanquid,

.- Moses Mazzeen, Joseph Johnson,

SEI_SOD Occon

1774 Zachary Johmson
his councilors [DePorest, 1851, 474)

1790 Robert Ashpo, Henry Quaquaquid
{¥? 1740)

1790-1806 Robert Ashpo, Henry Quaquaquid,
John Cooper, Mazzeems, other Coopers,
Johr Tantaquidgeos, Jonnathan Occon,
Isaiah Boscoat, Andrew Ashpo
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Henry Quaquaquid

John Cooper
Andrew Ashpe

Benoni Occom
"chief headman

Joha Cooper

Jacob Cooper
Nartha Uncas

Henry Matthews
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Leaders, Overseers, and Councilmen (cont.]

1799 (N7 1799}

1807

{Pegee et al. 1807)

1822 (NT 1823)

1834 (NT 1834)

1838 (CT 1838)

1883 (CT 1853)

1799 ----Law
James Haughton

1800 John G. Hillhouse

1799 John Tantaquid, John Coopper,
Robert Ashbow, Salomon Coopper. John
Coopper Jun™, Jomathan Occom

1804 James Haughton (Holmes 1804) {el39)

1806 James Fitch
1807 James FPiteh,
V.¥. Haughton

1817 Josiah Brainard
W.¥. Haughton

1822 Mark Stoddard

1837-1849 John G. Fiteh

1860 Delana Niller
(Pres. Sewing Society)
1861 Samuel E. Maynard
1861 tribe as a whole
{Rebard et al. 1861}
1872 Daniel Browning
(CT 1872)

1897 Eama Baker

26

1817 Ancients and Elders
(Griswold et al. 1817)

1822 Bemoni Occom, Charles Cooper,
Ezekil Marzeen, ete.

1834 Gurdon Wyongs, John Uncas, Nolly
shantup, David Shantop, Charles X.
Wyyongs, David Cooper, John
Tantequiggeon, Martha Quigin, Kamcy
Hoscott, Sarah Smith, Bster Cooper
Lucy Shantup, Polly Shaatup, Hanna
Wyongs, Nargaret ¥yyongs, Lucy Cooper,
Sally Quidgeon, Bartholomew Smith, Jacob
Cooper, Peter Cooper

1838 “other Indians”

1853 "other Indians"

1872-1900 Church members
Fieldings, Coomewases,
Fowlers, Boscotts, Millers,Bakers,
Marthers {Matthews), Storeys,
¥yyongs, Leauel Fielding,
Bdwin "Paucher® (Powler),
Fidelia A. Fielding, W.H. Harris,
Nary Storey, Coopers, Dolbearers
Hamilton, Tantquidgeons
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Mohegan way of life - 1700's

The impact of the 1lack of a sachem, the factional divisions within the
Mohegan, the Revolutionary War, the distributional problems in the land
system, and the encroachment of non-Indians took its toll on the Mohegan.
In a 1789 memorial requesting a division of their lands to the General
Assembly, the spokesmen for the Mohegan surveyed some of their problems.
They pointed out that the “times are upside down". No longer vere they
able to get food by hunting, fowling or fishing. They began working their
lands and keeping horses, cattle, and hogs and they built houses with
fenced-in lot:s (H. Baker 1896, 63). Some individuals were better off than
others. John Cooper, who was the religious teacher of the community, was
one of 1its richest members and he owned two cows and yoke of oxen
(DeForest 1851 . 481). .

Some of the Mohegan maintained an attachment to the sequestered lands and
the community. Some who moved to Brotherton and were given land there
relinquished it to return to Mohegan. Economic pressures encouraged the
men to leave the Mohegan area to work on whaling ships or in military
service. Religious values associated with the Brotherton movement
prompted a few to migrate, leaving . behind the more religious
conservatives, but some of the Christian migrants returned later. ~

Some of the Mohegan continued in traditional life ways. Some would not
sit at tables. Some continued to dress traditionally and preferred their
native language over English (Love 1899, 153). Shortly after the
Revolutionary War, the Mohegan women were wearing "English attire except
for a small blanket and a 'round bonnet of blue cloth, in a shape peculiar
to themselves, and somewhat resembling a scallop shell'" (Butler 1947,
42). - The women at this time used the tumpline, a rope or strap which went
across the chest and attached to a basket or other container on their
back. 1Infants were carried in this- manner.

During the Revolution, many of the Mohegan enlisted in the army of the
colonies and 17 or 18 died in the service. Three of these were Rev.
Samuel Ashpo's sons (H. Baker 1896, 62). Such sacrifices were unnoticed
by the Mohegan's non-Indian neighbors. The non-Indian tenants on Mohegan
lands wasted the reservation wood and allowed their cattle to pasture at
vill at the expense of the fields of the Mohegan (DeForest 1851, 475). By
1800, the earlier way of 1life had drastically changed, but the Mohegan
continued to discuss their affairs in council (DeForest 1851, 481).

Mohegan population

"While population records are far from being precise, scattered references

from 1704 to 1790 suggest that while the Mohegan population fluctuated, it
was in a gencral state of decline. In 1704 there were 150 warriors, but
twvo thirds of these were in service to the Colony (Table 1) and presumably

27
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away from <:heir homelands. 1In 1774, DeForest reports that

families (DeoForest 1851, 473). A list givenpthat same ;2:§eb;e§:r:3
Quaquid shovws 236 adults, 11 of them widows (Quaquid 1774). By the time of
the 1790 lund division, there were approximately 135 to 140 members (H
Baker 1896, 64) and of the 29 allotments not all of the recipients wer;
resident in Mohegan. 1In examining the population figures, one pattern is

consistent. Somg Mohegan have always lived in their homeland, yet there
are others who live apd/or work away from the area but who are considered
members.

28
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’ FROM APPORTIONMENT TO THE SECOND LAND DIVISION, 1860's

After 1769, the Mohegan were vithbut a formal leader recognized by the

State. . Various individuals appear in the records as "chief headman”
(Mohegan Tribz of Indians 1822) with the names of others who were
designated as ancients or elders. Some individuals or groups of
individuals emerged as spokespersons for the group throughout this period
(Table 2). The group was under the external political control of the
overseers who attempted to carry out the wishes of the group and the
State. Also during this period, another push for Christianization

occurred and a church was built. Most of the issues facing the tribe,
judging from the petitions and memorials, were land related. The State
treated the Mohegan as a tribe and as non-citizen Indians. With the £final

land division and assigning of the 1lands in fee simple in 1872, the
Mohegan became citizens of Connecticut. .

Mohegan Church

The Mohegan. Church since 1its founding has been an institution which
contributed fo the perpetuation of Mohegan identity, although its
membership has never been exclusively Indian. Since its inceptionm in the
1830's, the <c¢hurch building has served as a Mohegan meeting place. The
activities associated with the church, such as the sewing circle and
wigwam, figure prominently in later Mohegan Indian history. Although some
. Mohegan council meetings are now held in homes, in the past, council
meetings and tribal meetings were held in the church.

In 1827, Sarah L. Huntington (DeForest 1851, 482), an -early
missionary/educator from Norwich, began teaching and ministering to the

Mohegan. She enlisted the aid of some of her friends, including Miss
Breed * and .later, vwhen Miss Breed left to get married, Miss Raymond who
taught school on alternate weeks. Huntington and her assistant would

minister to the Mohegan on Sunday (DeForest 1851, 483). Huntington also
enlisted the aid of Joseph Williams of Norwich to help raise funds to
build the church, school, and to provide "steady and public religious
instruction” (DleForest 1851, 483).

Through Huntitgton's efforts funds were raised from the Federal Government
to build a school and from the Congregational Church to erect a church on
lands donated by Lucy Teecomewas and Cynthia Hoscott (Teecomewas and
Hoscott 1831), both Mohegan 1Indians. These lands were on Uncas Hill in
the heart of traditional Mohegan lands. Miss Huntington envisioned the
church not orly as a spiritual center but as a means of educating and
keeping the Yohegan together on their own property. Huntington wrote to
both Lewis Cass, Secretary of War, and Jabez Huntington, a kinsman to Miss
Huntington ané U.S. representative from Connecticut, requesting assistance
in the raisirg of funds. As a result of these efforts, the Federal
Government appropriated $500 from its Civilization of the Indian fund to
assist in building the school .and provided $400 annual support for a
. teacher. These funds were not paid to the  tribe but to others who
presumably were the teachers.
29
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On May 31, 1832, the Federal Government disbursed $500 to Joseph Williams
to cover the expenses of erecting a school building for the benefit of
Mohegan Indians (U.S. Congress 1843, 23). After this, quarterly payments
of $100 frcm the civilization fund were given to cover the teachers’
salaries and expenses. Statistics are not readily available for the
number of Indians educated, but in 1837 the school had one teacher and 22
students (U.S. Congress 1837, 601). 1In 1846, there was one teacher with
eight boys and 10 girls (U.S. Congress 1846).

The first quarterly salary/expense checks were made out to Williams, who
had also received the school construction funds. He continued as the
recipient wun:il June 1834 when he was replaced by Charles Hyde. Hyde was
issued the mnoney until June 1835 when Edward Whiting began receiving it
(U.S. Congress 1843, 23, 27-31). 1In January 1841, Whiting was replaced by
the Rev. Anson Gleason who remained as the teacher and pastor until the
funds vwere reduced to $100 annually in 1845 (DeForest 1851, 487). Gleason
no longer could afford to teach and to minister. He was replaced by Rev.

Sterry who was there in 1849 (DeForest 1851 487). 1In 1849 there were 10
or 12 students still in attendance.

According to Rev. Anson Gleason, in 1842 the students, who could include
adults, vere instructed in reading (including Latin), writing,
composition, grammar, history and arithmetic. The females were taught
needle work, millinery, dressmaking and tailoring (DeForest 1851, 483).
The Sunday services included singing and one of the young Indians served
as leader of the church choir. There were about 40 members of the church

but only 13 of them were Mohegan and 10 of these were women (DeForest.

1851, 487). There were about 60 Mohegan on the reservation at this time
(Table 1; Del'orest 1851, 488) and it is possible that some of them
~ attended other churches in the area.

On June 17, 1842, the church sponsored an event which set a pattern which
became more iJmportant in later times when it evolved into what was called
the wigwam. The chapel, which was repaired, enlarged and entirely
remodeled, was reconsecrated at this time. This ceremony was attended by
the congregation and after the service a fair was held to help defray the
remodeling expenses. Several hundred people gathered from the neighboring

towns and people continued to arrive and depart in carriages and by
steamboat throujh the afternoon.

A pleasant grove had been enclosed for the occasion,
with a fence of interwoven boughs and appropriately
decorated, vwhere refreshments were displayed suited
to al. fastes. Here a huge wooden bowl of savory,
smokin¢ succotash, stood with its wooden ladle,
invitingly ready. ...Suspended from the trees and
over the tables were articles of Indian manufacture,
baskets of various shapes and hues; wooden spoons
and birch brooms, hung beside fancy work of modern
invention, delicately executed by the younger hands,

in the school and sewing c¢ircle (Uncas Monument
1842). '
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The church membership was never large and from its beginning was both
Mohegan and non-Indian. Although the 1842 fair had an Indian theme, it is
. unknown whethel: Indians or non-Indians held the church offices.

Mohegan Way of Life - 1800's

In 1842, it was reported that the 2500-3000 acres of tribally-owned land
was under «cultivation. How much of the cultivated land was being worked
by Mohegan is unknown. Much of it was rented and the rents of the land
were distributed partly in money and partly in provisions (DeForest 1851,
487-8). At Christmas and Thanksgiving, the overseer parceled out rations
of beef and flour to all the tribe who called for them. Generally 65 or
70 would show for the distribution with some coming from Brotherton in New
York (DeForest 1851, 489). 1In earlier times rations were distributed only

"to the full blooded Mohegan, but later they were given to those of mixed
blood (CT General Assembly 1861). :

Some of the men worked on the whaling ships and when at home during the
church fair, sold schrimshaw and inlaid cedar buckets made on the ships
(Uncas Monument 1842). Some of the widows of Revolutionary War soldiers
received pensiaons.

According to DeForest (1851, 489), in 1849 there were 18 houses on tribal
lands. Eleven were occupied by Mohegan. These were all of frame
construction, and most of them were lathed and plastered. Some Mohegan
did cultivate 1land. Stock owned by individual Mohegan families included

‘ 10 oxen, 12 cows, 17 calves and one or two horses. English was the
language of most of the community, but some still spoke Mohegan (DeForest
1851, 488). By 1860, there were still 18 dwellings on the reservation.
Fourteen of them were occupied by Indians and the others by non-Mohegan
who rented Mohegan-owned farms (CT General Assembly 1861). There were a
number of baras. At the time of the report, the church had been
thoroughly repaired and painted using funds from the rents of tribal lands
(CT General Assembly 1861).

Land and the Political system

After the partitioning of some of the tribal land and assigning it to
specifie individuals in 1790, those lands assigned vere regarded by the
individual recipients and their heirs as belonging to the individual. Not
all of the Mohegan lands were allocated, some remained communally owned.
The General Assembly received requests at various times to allow
"individually"” held 1lands to be sold with the proceeds to be used by the

" individuals ani, on occasion, the sale of tribal lands with the proceeds
to be used f£for tribal purposes. It is from these petitions, as well as
others concerning other tribal issues, that there is some indication of
the tribal political process from 1790 to 1870. :

Fitch ~ appointed overseer since their previous overseer had recently died.
This petition was signed by John Cooper, Robert Ashbo, and Andrew Ashbo as
: . 31

I In October 1805, the Mohegan petitioned the General Assembly to have James
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"Commissioners for the tribe"™ (MT 1806). When the General Assembly
responded to the wishes of the tribe they referred to the "commissioners"
as a "Committee of 0ld men" (MT 1806).

In the first half of the 1800's, the General Assembly or the County Court
in New London received petitions from various Mohegan requesting
permission to sell tribal 1land. In 1804, John Cooper and Robert Ashbo
requested permission to sell some lands (Cooper and Ashbo 1804). 1In 1807
Ester Pegee was permitted to sell 25 acres and Ann, Josiah, and Elizabeth
Horsacoate were allowed to sell 20 acres which they regarded as being
individually owned. The funds were to benefit the petitioners whose house
had burned (Pejee et al. 1807). The Pegee et al. petition was approved by
the "Indian Overseers or Headmen" of the tribe. It also was signed by the
two non-Mohegaa overseers. Also in 1807, a petition was sent to the
General Assembly by Benoni Occom and Tabitha Cooper requesting permission
to sell four acres. In this petition, signed for himself and the other
Mohegan who siygned are referred to as "Indian overseers or headmen of said
tribe" (B. Occom and T. Cooper 1807). 1In 1822, Benoni Occom was referred
to as the "chief headman" (MT 1823).

In a June 1825 petition, Samuel Hoscoate, a Mohegan Indian, requested that
the New London County Court order the overseer to allot him tribal land.
In the petition he stated that his grandfather, Jacob Hoscoate was one of
the "Headmen anc¢. Elders of said tribe" (MT 1825).

In February 1834, a complaint was submitted to the New London County Court
stating the problems the Mohegan were having with trespassing on their
woodland by white people and by colored people who were cutting and
selling wood without permission and requesting that the court "do all in
their power to prevent such trespasses” (MT 1834). "This petition
contained the names of 11 women and 10 men. Prior to this time, women's
names generally were only found on petitions which requested the sale of
lands. There 1is no indication that this petition was approved by the
headmen or the overseer.

In 1852, two petitions indicate that there was disagreement within the
tribe. Martha Uncas and other Indians petitioned the general assembly to
allow the sale >f tribal lands to Samuel Maynard, a physician and surgeon,
who had been ©9racticing for more than seven years among the Mohegan (CT
General Assembly 1853). The original petition was not seen, so it is not
known what othe:r categories of signatures might appear. In a remonstrance
sent to the County Court of New London against allowing the sale of any of
the tribal 1lands (MT 1852), some Mohegan protested the sale arguing that
the continual sale of tribal lands, which constituted their only means of
subsistence, would 1lead to their having to live on charity. The names of
seventeen people including seven women appear on this petition. Four are
known to have been living in Mohegan at the time and ten, who did not live
in Mohegan, are from the same family. No headmen or overseers signed this
petition. The State passed an Act allowing the property to be laid off
and properly appraised for sale. The funds were to be invested by the
overseer for the benefit of the tribe. Whether there was more than just
land issues involved in this difference of opinion is not known.

32
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In 1859, Martha Uncas died 1leaving a will which divided her real and
personal property (M. Uncas 1859). The will was challenged in court and
it was declared invalid so far as it related to real estate (CT General

. Assembly 1861). This decision unsettled the title to a large amount of
real estate ir Mohegan and, according to the commissioners report in 1861,
"opened a field for quarreling and 1litigation, and called for the Act
passed by the present session of the Legislature" (CT General Assembly
1861). The Act referred to was approved in June 1860 (CT General Assembly
1860a) for the purpose of making "a new distribution of the 'common' lands
{except ‘'Fort Hill Farm') of the Mohegan Tribe of Indians, living in the
town of Montville" (Hebard 1861). It also mandated the appointment of
three commissicners to survey the lands and to make the allocations.

Second Division of Tribal Lands

The commissioners arranged for a survey of Mohegan lands stating in their
report their embarrassment at not being able to find earlier land records
of the 1790 division. They talked with various Mohegan and, after
advertising a meeting to be held at Mohegan, met with them and other
claimants in the meeting-house in January 1861 and allowed them to prove
their claims. The commissioners reported that many who presented
themselves failed to substantiate their claims (Hebard 1861). One
family's claim was disallowed after a separate hearing and collection of
evidence on both sides. Tribal testimony indicated that the claiming
family was not entitled because their ancestor was not a Mohegan
descendant but that he had been raised by a Mohegan. Accompanying the
report was a map showing the properties and the names to whom the
properties were assigned. Also there was a list of Mohegan who resided on
the Mohegan Reservation and belonged to or were connected with the tribe

" in 1861. The present Mohegan use this list and others in establishing
their ancestry and membership criteria.

Only Fort Hill Farm was left undivided and remained as the largest parcel
of communally-owned property. The common lands were divided into lots and
the specific amount owned by each individual entitled was recorded. Land
and property previously inherited was recorded and titles prepared. In
some of these cases, even improvements on the property were divided. For
example, the property received by Eliphalet Fielding included dividing the
house on the property with Sarah Goddard, his sister, with Eliphalet
receiving the long kitchen and a bedroom in the house, and six feet of the
east end of the cellar.

Citizenship

After the division of most of the common lands, Fort Hill Farm was still
held communally. There was still an overseer (CT General Assembly 1872},
Daniel L. Browning, who managed the rents on Fort Hill Farm and who had to
approve any sile of property. -The Mohegan petitioned the legislature to
be free from the guardianship of the State and allow them to become the
owners 1in fee simple of their lands (Kingsbury 1872). 1In July of 1872, an
‘ act was approved which made the Mohegan Indians citizens of Connecticut
(CT General Assembly 1872) The act required that the meetlng house and
33
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parsonage be repaired with tribal funds and enclosed with a fence. The
school house was annexed by the school district, and the law stipulated
that the school site could not be changed except with the consent of
two-thirds of the male members of the tribe who were over twenty-one years
of age. All tribal land not assigned except the church, the parsonage,
and the cemetery, was to be sold at auction and the funds distributed to
members of the tribe. The act stipulated that the Mohegan Indians would
be 1liable for the taxes of real and personal property and the overseer's
duties would terminate in October 1872 (CT General Assembly 1872).

Summary

From 1790 to 1860, the Mohegan were under the control of the State and the
overseers and evidently the Mohegan could request specific individuals to
be appointed as overseers. The exact duties of the overseers is not
clear. The overseers' signature could be present on petitions concerning
some land transactions. Whether they signed Martha Uncas' petition to
allow the sale of tribal land to Dr. Maynard (CT General Assembly 1853) is
not known. A system of headmen and elders (council) operated but, other
than land 1issues, it 1is not known what else came before them. Some
disputes and disagreements could be taken to the State. Individuals could
bypass both =:he headmen and the overseer and petition directly to the
General Assembly or the County Court. 1In the 1860's land division, the
tribe was involved in the decisions regarding the distribution of the
tribal 1lands and in 1872, the Mohegan became Connecticut citizens and the
last overseer was removed. The tribe retained title to the church,
parsonage, and Fort Shantok cemetery. Yhen they became citizens, the ‘
State gave the tribe the right to have the final decision, should the
occasion arise, on whether to allow the school to be moved. Two-thirds of

the male Mohegan over the age of 21 had to agree to the action before the
school could ever be moved.
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AFTER CITIZENSHIP

not too much different from what they had been during the previous twenty
years. They lived much the same as their neighbors, with some
differences. The Indians continued to hold tribal lands, e.g. cemetery,
church and péarsonage. The Mohegan sociopolitical organization continued
to be 1largely informal. They maintained their Mohegan identity and had
annual activitieg which reinforced this identity. The "wigwam" was an
annual church fair sponsored by the Mohegan Sewing Society, an auxiliary
to the Mohegan church. The last speaker of the Mohegan language, Fidelia
Fielding, died in 1908. Land claims were important issues for the Mohegan
and a council, according to Speck (1903), was in existence.

. By 1900, after the Mohegan received State citizenship, their lives were

From the late 1890's to the present, the records indicate that their
sociopolitical system, when functioning, consists of a complex interaction
of descendants from two or three principal families. Leaders, council
members, and individuals who on occasion emerge as tribal representatives
come from these families.

Principal Families and their Movements to the 1930's

Current Mohegan membership can be divided into five families based on
descent from an ancestor whose name is on a 1861 list prepared by the
State at the time Mohegan common lands were divided or on earlier
overseer's lists. Four of the families are on the 1861 list. One

additional group of descendants has an ancestor on an earlier 1838
overseer's list.

There are three larger family lines -- the Fieldings, Bakers and Storeys.
The Fieldings, with 431 present-day members descend from Eliphalet Pegee
Fielding. Fielding descendants include the _Barris', Fowlers and

Tantaquidgeons. The Bakers, including the Meechs, Sturges', and Cholewas,
with 224 present members, descend from Emma Tyler Fielding Baker. The
Storeys, including the Hamiltons and Grays, with 198, descend from Mary
Tracy Fielding Storey. The Coopers and Hunters are minor families since
they have fewer members. There are 20 descendants of David Cooper whose
name 1s on -an 1838 overseers list and there are 6 descendants of Rachel
Fielding.

After 1870, some Mohegan families left the reservation. Six families who
received land had moved from Mohegan prior to the division of the common
lands. After the division some allottees and residents of Mohegan and
some children >f allottees also moved away. For example, between 1880 and
1885, Mary Storey, an allottee, moved her family from Mohegan toc Groton,
Connecticut, where she lived the rest of her life.

Emma Baker's three oldest children, who are named on the 1861 list, also

moved away. Two moved before 1880 and the third after 1880. Two lived in

Norwich and taie third in New Haven. The Baker family became somewhat
. socially isclat:d from the rest of the Mohegan at the turn of the century
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and while Baker descendants are on the Mohegan membership list, the
Baker's have not been extensively involved in Mohegan internal affairs
since Emma Baker's death in 1916. They did, however, continue to bury
family members in the Fort Shantok cemetery, with the most recent burial
being in 1973. One Baker was active in a later "Council of the
Descendants" organization with a Storey descendant, John Hamilton, a
Mohegan active in 1land claims. Currently another Baker descendant is on
the Mohegan Tr:ibal Council.

0f the Field:ng family, some children of Eliphalet who are on the 1861

list as residents of Mohegan also moved. By 1900, Eliphalet's son,
Lemuel M. Fielding, who later became chief of the Mohegan, was living in
Norwich. Also the John Tantaquidgeon family, alsc Fielding descendants,

was living in MNew London.

The principal towns of New London and Norwich where the Mohegan were
moving are nct far from Mohegan. Mohegan 1is about 4 miles south of
Norwich and about 9 miles north of Groton-New London (Map 1). By the
second and third generation, more of the Mohegan had moved away, but there
was still a core of 34 Mohegan in Mohegan. In 1934 a "List of Mohegan
Descendants Residing at Mohegan, Conn." and its companion list "Names of
members of families on List I 1living elsewhere" was prepared (Sword
1939). There were Mohegan 1living in various places, largely Norwich,

Connecticut, but also in New York, Rhode Island, Massachusetts, California
and Texas.

many still lived in New London-Groton or Norwich and they still maintained
social contact and political ties with their relatives "back home". The
families <contiaued to come back to participate in the church Wigwam. The
Storey family had moved to Groton by 1885 (Beers 1905, 552), and they
remained active in Mohegan affairs.

While many of the Fieldings and Storeys had left the village of Mohegan, .

In 1899, Mary Storey (Anonymous 1899}, who lived in Groton,
Lemuel Fielding and Edwin Fowler both of whom lived in Norwich, and
Fidelia Fielding, who 1lived in Mohegan, and other Mohegan, of unknown
residence, signed a petition that was sent to the Connecticut General
Assembly requesting permission to bring suit against the State for alleged
taking of lands. One of Mary's children, Alice M. Storey and her husband,
Norman E. Hamilton, moved back to Mohegan, probably in the later part of
the 1890's. 1n 1899, Norman Hamilton, John Hamilton's father, joined the
Mohegan Church (Mohegan Congregational Church 1870-195¢).

At the 65th JAnnual Wigwam held in August, 1925, descendants of all three
major families were present or worked on its production. In addition to
the Mohegan residents, some members came from Hartford (e.g., Julian
Harris), Norwich (e.g., Lemuel Fielding), New London (e.g., Beatrice
Sword), and Rhode 1Island (e.g., Gertrude Harris) (Anonymous 1925). 1In
1933 Julian L. Harris, his son Raymond, Loretta Schultz (all Fieldings)
and Marion Capwell (a Storey) signed a resolution to be submitted to the
Missionary Society of Connecticut requesting that some of the funds from a

trust, established by Sarah Huntington for the Mohegan Indians in 1871, be

spent- as a retainer for an attorney to investigate their land claims

case. This document, witnessed and signed in the
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presence of the Mohegan Indians at the Mohegan Church, Mohegan,
Connecticut, was notarized by the non-Indian vwife of John Hamilton (a
Storey) (Officers of the Tribal Council of Mohegan Indians 1933).

Political Organization

There is no evidence that, between the time of the last sachem and prior
to the Mohegin receiving citizenship, the Mohegan had a formal governing
systenm. During the last quarter of the 1700's and the first half of the
1800's, before the lands were allotted and the group received citizenship,
some informal system of council and leaders was in existence. While the
character of this political organization 1is not clear, the documents
indicate that a council or some body of individuals were acting on behalf
of the tribe (Table 2). Also there was a person who would act as the head
spokesperson for the tribe. It 1is not known how individuals acquired
these positions nor is the extent of their roles and duties known.

Role of the Chief

When Frank Speck, an anthropologist, worked among the Mohegan in the early
1900's, he described them as has having a "chief". This is the first time
that this term appears as applied to a leader of the Mohegan. Speck
commented that the ‘"chief" was Henry Matthews, whose duties were largely
honorary and Speck noted that like the sachems in the past, his tenure was
for life (Prince and Speck 1909, 193). It is not clear what role the
“"chief" had at the turn of the century other than the honorary component.
There is no evidence that Matthews initiated action on any issue relevant
to the tribe.

While there have been exceptions in Mohegan history, the person with the
title of chief has geperally been an elder Mohegan male. While it is not
known when or how Henry Matthews became chief, he was considered in 1859
(Norwich Daily Courier 1859) as one of the chief men among the Mohegan,
when he was 41. In the early 1900's when Frank Speck visited the Mohegan
and reported Henry Matthews as being chief, Matthews was 84. Of the later
chiefs, Lemuel Fielding was 60 when he took office in 1920, Julian L.M.
Harris was 63 in 1935 when he became chief, Burrill H. Fielding was 65 in
1937 when he first acquired the position, and Courtland Fowler was also 65
wvhen he came into the office in 1970. The two exceptions are Everett
Fielding who was 41 when he received the title in 1928 and BRarold
Tantaquidgeon who was 47 when elected in 1952.

Speck states that "The chieftaincy ... which is a life office, is largely
nominal so far as authority goes. The duty of the chief is primarily to
preside over the council meetings which deal with internal matters or with

~affairs relating to other eastern Indian remnants" (Prince and Speck 1903,

163). Unfortunately, Speck does not describe what "internal matters" were
discussed but his description of the duties of the chief is basically the
same as that given today and at various times in the past.
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In 1934, Gladys Tantaquidgeon reported that the chief "does not exercise

any authority over the members of the group but acts as the presiding ’
officer at tribal meetings, ceremonies, and public gatherings." She also

noted that feor the past 20 vears the chief had not been a resident of .
Mohegan, that other officers were also non-residents, and that there was a

feeling that there should be a resident chief (G. Tantaquidgeon 1934).

While Tantaquidgeon mentions there is a ceremonial component to the role
of the chief, it 1is not always enacted. 1In 1896, when Lemuel Fielding
accepted "in behalf of his tribe" an invitation to march in a parade in
honoring John Winthrop, Jr., the town's founder, "chief" Henry Matthews
was not among those participating. The Mohegan group was led in the
parade by VWilliam Williams Fielding (New London County Historical Society
1897, 322). For some occasions, the chief does have a ceremonial role.
In 1967, HRarcld Tantaquidgeon, as chief of the Mohegan, participated in
the plaque unveiling at the dedication of the Mohegan-Pequot Bridge
(Thames River Bridge Commission 1967) and more recently, Courtland Fowler,
as chief, participated at the dedication of a nev health center on the
Mashantucket Pequot Tribe of Connecticut reservation (fd).

Since the term ‘"chief" was introduced by Speck, it has been used in
reference to certain individuals by the Mohegan and newspaper reporters.
Its manner of use does not always make clear its meaning. Harold
Tantaquidgeon, in 1935, sent out a letter calling for a meeting to revive
the 1local tribal organization. 1In it he recommended that Burrill Fielding
be chief, and Everett Fielding and John Tantaquidgeon be "second chiefs".

The duties of these positions are not defined. According to other
accounts, in 1935, Everett M. Fielding was the accepted chief of the
Mohegan (Mills 1958, 139).

A newspaper a:xcount of the 1941 Wigwam Corn Festival lists five Mohegan
men as being a chief, but wuses that term with their Indian names and
points out that they are in native costume. It is unlikely that the term
as used in this article meant that these men occupied the same position as
Burrill H. Fielding who was the chief at that time.

There is also a category of "Honorary Chief" which is carried by Harold
Tantaquidgeon. Tantaquidgeon was elected chief in 1952 and held office

.until 1970 when Courtland Fowler was selected. The role and duties of
this position are not defined. It does not require the individual to be
actively working with the council. Tantaquidgeon did not serve a life
term as did the chiefs in the past and the title "Honorary Chief” may be a
recent innovation to account for this. The term is not known to have
existed prior to Courtland Fowler's election.

-Today, the Molegan say that the role of the chief is honorary and that he
speaks for the council (Fowler 1980, 19; fd). The chief presently serves
-as the chairman of the council. The combination of being chairman and
chief has not always been the case. In 1897, Emma Baker, who was also the
president of {he Mohegan Sewing Society, was elected President of the
Mohegan Indian Council (MT 1899). In 1933, Julian L.M. Harris signed as
"Chairman" of the Tribal Council of Mohegan Indians (Officers of Tribal
Council of Mohegan Indians 1933) when Everett M. Fielding was chief. .
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While the <chief may have an honorary component to his role, he is
consulted by Mohegan at various times on tribally-related issues. For
example, when some of the current members received a subpoena to make a
deposition in the 1land claims case, they went to Courtland Fowler to
discuss it with him (Brown 1983). One deponent, when asked if she ever
discussed trital business with Courtland Fowler responded, "Not really,
no. I haven't seen Cort to really talk to until I went over there a few
months ago to talk to him. . . . It was right after . . . the first time I
got a letter (about the deposition)" (Brown 1983, 23).

Also the chief can initiate action on certain issues. When it was learned
that a group who also call themselves "Mohegan" were going to have a
"homeconing"” at Fort Shantok Park, the current chief called the
Connecticut Indian Affairs Council to see if there might be possible to
deter their use of the park (fd). The term "spokesperson" is a better
descriptor than the term ‘'"chief" for the individual who occupies this
sociopolitical role in Mohegan society. In addition to the honorary
component, the principal role of the chief is to serve as a kind of
sociopolitical leader who <closely works in conjunction with other

political aspects of the group and is the spokesperson for the group's
consensus. .

The documents indicate that, after citizenship, in addition to the role of

the chief, three additional political subsystems are operating. One is

the council. The other two may or may not have historical antecedents.

One can be referred to as ad hoc leaders and the other is the
‘ sociocultural l:ader. Each will be discussed later.

Council and other Political Processes

It 1is not known how a council or body who represented the group was
selected befor: the Mohegan received citizenship. In 1909 Speck reports
that councilo:s were elected for a term (Speck 1909, 193), but
unfortunately 3peck did not provide much information about the actual
political process of the Mohegan in this early work. Formal designations
of a "Tribal Council" are scarce in Mohegan history. After the Speck
report, the term "Tribal Council” does not appear again until 1933. The
term, "Officers of the Tribal Council," appears on a document signed by
Julian L.M. Harris wvwhen he and others were asking for the release of
tribal funds {(Officers of Tribal Council of Mohegan Indians 1933). 1In
late 1934, Gladys Tantaquidgeon reported that tribal meetings were held at
least once a year with other meetings held as necessary (G. Tantaquidgeon
1934). She d..d not mention a tribal council specifically. Tantaquidgeon
did not indicute whether these were meetings of the tribe as a whole or
whether they were council meetings. Issues discussed at these meetings
are also not known.

While there is no evidence that the Mohegan Sewing Society, an auxiliary
to the Mohegan church, acted as a council, this group was important since
it sponsored the church wigwam almost every vear from 1860 to 1938. They
vere able to mobilize Mohegan resources in the production of the wigwam
. and funds raised were for the maintenance of the church. Both the church
and the wigwvam were important in Mohegan tribal affairs. While decisions
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were made by the sewing society it is not known hovw these decisions were
made. Considering that the group as a whole was affected by the decisions
of the ladies, since many of the group had to work to make the operation a
success, the decisions involved informal communication and decision
making. However, there are no records to indicate the involvement of the
sewing society with other tribal affairs. It is not known, for example,
how decisions vwere made about the cemetery.

In 1941, a Wigwam Corn Festival (National American Indian Defense
Association 194la) was held in Mohegan. This event was sponsored by the
National American Indian Defense Association, Inc., with John Hamilton, a
Mohegan, as president. This event was successful with over 3000 visitors
{Anonymous 1941). The production of this festival required the
cooperative endeavors of the Mohegan membership. Again, the decision
making process involved in this event is unknown. The Hamilton wigwam
held in 1941 was the 1last record of a large, face-to-face, cooperative
endeavor on the part of the Mohegan.

Between 1941 and 1952, there 1is no indication that group actions were
being taken. World war 1II and the Korean War may have interfered with
group activities during this period.

Harold Tantaquidgeon's biography, reports that in 1952 the "Tribal

Council" elected Harold as chief (Voight 1965, 180). No documentation for

this election was provided. From 1952 until 1967 there is no evidence
available that would indicate that a council was operating. In 1956, the

Mohegan church was restored. While some of the Mohegan in the village of

Mchegan were leaders and participated in this project, there was no

evidence that this project involved the membership as a whole. The
available documents indicates that this was largely a project of the .
church and the church members.

In 1967, a group was formed called the Council of the Descendants of

Mochegan Indians, Inc. While this was an organization that was nominally
separate from tie group, the minutes of its meetings indicate that Mohegan
issues were discussed. For example, in October, 1968, there was a

discussion of nthe sale of the tribally owned parsonage and the need for
fences to protect the Fort Shantok cemetery, (Council of the Descendants
1968b) which suggests that it had some functions of a council.

Today, the council members are elected and, as in the past, council
members tend to be older Mohegan members. In 1899 the average age of the
tribal council members was 56 years and they ranged in age from 75 years
to 18, with five of the eight being over 59. In 1933, the average age was
45, with two c¢cf the four being over 55. The average age of present
council members 1is 65 years, with the oldest being 84 and the youngest
46. When Gladys Tantaquidgeon, while a student at the University of
Pennsylvania in 1920-1925, was asked by a newspaper reporter whether she
was 1in politics she replied, "No, I haven't got into politics yet...I'm
not quite old enough, but I probably shall™ (Philadelphia Public Ledger c.
1920-25). While this question may have referred to non-Mohegan politics,
the response was an appropriate Mohegan response. At that time Gladys was
in her early twenties. When another member was asked if she was involved
in the council, her reply was that she probably would after she got older
and her grandchilidren were grown (fd).
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Today, the Mohegan recognize the power of the council (Fowler 1980, 19;
fd). The chief is one of the council members and, serves as chairman of
the council. While this may be the situation today, it was not always the
case 1in the past. In 1899 when Emma Baker was president of the Council of
the Mohegan ‘'ribe of Indians (MT 1899), Henry Matthews was the chief. In
1933, while Everett Fielding had the title of chief, Julian Harris was the
chairman of fhe tribal council (Officers of Tribal Council of Mohegan
Indians 1933}).

Ad Hoc Leaders

At the turn of the century when Speck indicates that Henry Matthews was
the chief, other political events were taking place that demonstrate

. another facet to the Mohegan political systen. This pattern has

reoccurred since that time and is part of the Mohegan political system.
The documents make it apparent that the chiefs are not necessarily the
ones who 1initiate action on behalf of the tribe. There are, on occasion,
ad hoc leaders. '

Ad hoc leaders are individuals who, representing the tribe, can start
and/or execute specific projects which, from an outsider's point of view
of the chief as a 1leader, should be in the chief's domain. While the
project 1s under way, the council and cooperating tribal members recognize
the leadershir of the ad hoc leader for that particular purpose.  In some
cases the 1individual is selected by the council to lead for that specific
task. In other cases it is not known whether the ad hoc leader discusses
the action tc be undertaken with the council before it is initiated or
proceeds alone and receives support of the council later. The fact that
the membershir and/or council can 1later support the project indicates
approval.

Table 3 shows the 1list of chiefs/spokespersons and ad hoc leaders since
the 1890's based on the documents submitted with the petition. In May
1897, Mrs. Enmma Baker was elected president of the Mohegan Indian Council
{MT 1899) and Henry Matthews was the chief at that time. Emma Baker was
tc pursue the settlement made in the New York Indian land claims with
attorney Francis M. Morrison (MT 1899). Also while Matthews was chief,

Lemuel Fielding was a representative of the Mohegan council at a 1900 -

intertribal hearing in New York of a Senate Indian Affairs subcommittee
listening to charges of the fraudulent taking of Indian lands. Although
Fielding did not testify, he committed the tribe when he said that the
Mohegan would send affidavits to the committee {(New York Times 1900).
There is no evidence to show that Henry Matthews was involved in either of
these cases. Lemuel Fielding later became chief from 1920-1928.

Everett M. Fielding was chief between 1928-1935. 1In 1930 Edith Gray filed
suit in 1930 against the State of Connecticut, its attorney general, the
city of Norwich, its Masonic Temple, and other parties to quiet title on
the "Royal Burial Grounds" in Norwich (Norwich Bulletin 1930; Norwich
Record 1930). In her endeavors she was assisted in the research on the
case by her nephew, John Hamilton, and in contributions by Mohegan members

(Gray 1935). In 1933 Julian L.M. Harris, a Fielding descendant, signed a
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document as chairman of the Tribal Council (Officers of the Tribal Council

of Mohegan Irdians 1933). The document was a resolution to spend some of

the monies held in trust for the tribe for an attorney's retainer fees who

was pursuing the 1land claims. Everett M. Fielding's name appears on a ‘
list of contributors to this project.

Also when Everett M. Fielding was chief, Harold Tantaquidgeon wrote a
letter to the membership calling for a meeting "to get active"
(H. Tantaquidgeon 1935). Everett Fielding was present at this meeting
when Tantaquidgeon suggested "building a stone wall around the church and
maybe a well" (Gray 1935). Also at this meeting, Edith Gray reported on
the new developments of her pursuit of the claims on the Royal Burial
Ground in Norwich and a collection was taken up to help finance
John Hamilton's continuing research work in connection with the Royal
Burial Ground claim (Gray 1935).

"Julian L.M. Harris was chief between 1935 and 1937. During his tenure,

Edith Gray and John Hamilton continued their work on the "Royal Burial
Grounds," on behalf of the tribe.

Burrill H. Fielding was chief between 1937 and 1952. During this time
John Hamilton, became more prominent in Mohegan affairs and in the 1940's
and early 1950's he was petitioning the Connecticut legislature for just
compensation for lands wrongfully taken (Anonymous 1943; Mohegan Indians
1943; New London Day 1941). Hamilton broadened the land claims to include
not only the "Royal Burial Grounds" but a larger portion of the lands
originally claimed by the Mohegan (Mohegan Indian 1943). Whether Burrill
Fielding was involved in these activities is not known. .

From 1952 to 1970 Harold Tantaquidgeon was chief. In 1954,
Courtland Fowler, a Fielding, received correspondence from the Bureau of
Indian Affairs regarding 1land claims (Dwight 1954) and the Bureau

suggested that they employ a ‘'"reputable attorney." Also during
Tantaquidgeon's tenure, Hamilton continued to act on behalf of the
Mohegan. Hamilton formed an organization known as "The Council of the

Descendants of the Mohegan Indians, 1Inc." in 1967 (Damon 1981, 12,16).
Tantaquidgeon was not centrally involved in this organization. Likewise,
when problems of proper leadership developed within this organization, it
was Virginia Damon, who, at the request of the group's elders, called a
meeting, in 19370, of Mohegan at the Mohegan church. This meeting was to .
determine the M¥ohegan's rightful leader (Andrews 1970b). At this meeting,
Courtland Fowler was confirmed as chief.

Courtland Fowler's designation as chief was not sufficient to stop John
Ramilton from acting on behalf of the Mohegan and claiming he was their

~ "Grand Sachem.” In February 1972, during Fowler's tenure, Jayne Fawcett,
a Fielding descendant, sent out a form letter to the Mohegan membership
stating that she did not recognize John Hamilton as Grand Sachem or
emperor and ‘asking the recipients to date and sign the statement if they
agreed (Fawcet: 1972). There is no evidence that Courtland Fowler
attempted to involve the membership in the Hamilton controversy.
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‘ Table 3. Mohegan Leaders and "Councilaen’
{since 1890}

CEIBPS/SPORKESNEN DATES AD BOC "COUNCILORS'
LEADERS
Henry "Wigun" Matthews  18?7-130] Eama 7. Baker 1397 Adelaide Babbitt, L.N. Pielding,

Bdwin C. Powler, Julian L. Barris.
Nathan Cuffee !
Leauel Pielding 19000  Three councilmen?

Lenuel Fielding 1920-1928 Everatt Fielding, Albert Fielding,
Gladys Tantaquidgeon, Bdith Gray,
Mary Morgan, Juliam Barris,
Battie Morgan

Bverett X. Fieliing 1928-1915 Bdith Gray 1930's
John Ramilton 1930's
Julian L.N. Harris 1933 Raymond X. Barris, Maria B. Capwell
{cbairman) Loretta P. Schultz

Rarold Tantaquidgeon 1835

Julian L.M. Bar:is ©1935-1937¢ Bdith Gray 1930's
‘ John Bamilton 1930's
Burrill B. Fielding 1937-1982 John Hanilton 1940's
Barold Tantaquidgeoﬁ 1952-1970 Courtland Fowler 1954 ‘tribal council®

John Hamilton 1966-1970
Virginia Dasen 1970

Courtland Féllef 1970 to date John Eaiilton 1970's Courtland Powler, Ernest Gilman,

Jayne Fawcett 1972 Donnell Hamilton, Catherine Lamphere,
Stilson Sands, Ralph Sturges

References: 1 N'! 1899; 2 New York Times 1900;
3 Prince and Speck 1903; {4 Officers of the Tribal
Council of Mohegan Indiams 1933; 5 Nills 1958
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Hamilton cont:nued his pursuit of the land claims. He and his attorney,
Jerome M, Gr:ner filed two suits on behalf of the Mohegan in 1977 (uU.s.
District Court 1977; Krulitz 1979). Also Hamilton and his attorney had a
petition fileidl for Federal Acknowledgment in 1978 (Griner 1978). It is
not known whit portion of the Mohegan membership initially followed
Hamilton in . these actions. Some objected. In the 1980's, the Mohegan
agreed to join the law suit and pursue acknowledgment.

The ad hoc leader in the Mohegan sociopolitical system has been important
in pursuing the 1interests of the tribe. It is also a pattern which has
lead to external confusion and misunderstanding about the nature of the
- leadership of the Mohegan. John Hamilton, one of the ad hoc leaders
furthered the copfusion however when he overstepped the authority
recognized by some of the Mohegan of any holders of this position.
Hamilton continued to proclaim he was the Grand Sachem of the Mohegan.

John E. Hamilten

Of all the ad hoc leaders, John E. Hamilton, born in 1897, had the longest
and most prominent role. His work amd activities had a major impact on
Mohegan affairs. He was the grandson of Mary T. Storey, a sister to
Delana Miller and Emma T. Baker, the £first and second presidents
respectively of the Mohegan Sewing Society.

As a vyoung man, he lived in Mohegan about 10 years and during the rest of

his 1life he lived in various towns in eastern Connecticut. Later he lived
in the Midwest and, for a while, in California (fd). .

He became actively involved in Mohegan land claims in January 1930 when he
engaged the 'services of Alexander L.W. Begg, an attorney in New York
City. In Februaary 1930, he was seeking a meeting with the Commissioner of
Indian Affairs in Washington D.C. to discuss the Mohegan land claims in
Connecticut ani New York. Later that same month he telephoned the
Commissioner and discussed the situation (Scattergood 1930). The
Commissioner's response, both by letter and by phone was that Congress had

not directed the Bureau to exercise any jurisdiction over the Mohegan
(Scattergood 1930).

In August and December 1931, Hamilton contacted Congressman Schneider
seeking his assistance in resolving the claims the Mohegan were making for
lands 1involving a Mohegan Cemetery in Norwich, Conmecticut. Hamilton also
asked the congressman to assist in clarifying the Mohegan's right to share
in the claims of the Stockbridge 1Indians 1in Wisconsin (Rhoads 1932).
Hamilton's 1letters were sent to the Bureau of Indian Affairs for response
and the Bureau reiterated that only those Mohegan who had left Connecticut
and joined with the Stockbridge Indians when they resided in New York and
prior to their movement to Wisconsin were eligible to share in the

Stockbridge award (Rhoads 1932).
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John Hamilton <claimed that in 1924 his mother had bestowed on him the
title of "Grand Sachem of the Mohegan” and that this position was
confirmed by the mebership 1in 1933 after announcements of the pending
. event were published in the newspapers and letters were sent to heads of

families. When he was asked if anyone ran against him he replied, "Oh,
no, they all fell for it. We need somebody to go ahead with things. So I
stepped in and I be going [sic] every since." (Hamilton 1981, 19). No

evidence was found to support Hamilton's claims and they have been
‘challenged by other Mohegan. :

Hamilton's actions on behalf of the Mohegan in the 1930's were supported
by the Mohegan (Gray 1935). 1In 1935, in calling a meeting to discuss the
reorganization of the tribal organization Harold Tantaquidgeon suggested
that John Hamilton be made one of the "Councilors" (H. Tantaquidgeon 1935)
an indication of support. Tantaquidgeon indicated that the issues to be
discussed at this meeting were the wigwam for that fall and the Mohegan

claims. The meeting was to be held at the Mohegan Church. Hamilton was
subsequently referred to as their "Representative on Indian Claims" (Gray
1935).

John Hamilton's work on the land claims continued, but funds were always a
problem. In August of 1941, Hamilton and the Mohegan temporarily revived
the Wigwam Festival, a traditional Mohegan activity, last held in 1938, to
help raise mcnies for the pursuit of the land claims case. Hamilton's
Wigwam, which was called the "Festival & Wigwam" (National American Indian
Defense Association 1941a) or "Wigwam Corn Festival" (National American
Indian Defense Association 1941b) held in August of 1941 was advertised as
the 76th annual wigwam. This may be a mistake in the numbering of annual
wigwams. Acccrding to one document, the 76th wigwam may have been held in
1936 (Ladies cf the Mohegan Church 1936). The 1941 event was sponsored by
the National American Indian Defense Association, of which John Hamilton
was president (National American Indian Defense Association 1941b).

The 1941 festival was held at the Mohegan church in Mohegan and, as in the
past, the Mohegan men built an arbor and the women prepared and sold

Indian food. Mohegan arts and crafts were on display (New London Day
1941b). ¥While individuals from other Indian tribes seem to have had the
spotlight in this event, various Mohegan were present, dressed in tribal
costune. Lieutenant Governor Odell Shepard and other dignitaries attended
the event and the Lieutenant Governor spoke to a crowd of approximately
3,000 (New London Day 1941b). As part of the ceremonies, Lieutenant
Governor Shepard was adopted and given the name of "Chief Many Suns of the
Mohegans." The event was so vwell attended that reporting of the event

included mention of the traffic jams and the number of traffic police
needed to assure a flow of traffic (Hartford Times 1941).

In early May 1941, John Hamilton presented a petition to the state
legislature to allow the Mohegan claim to be submitted to the courts for
adjudication (New London Day 194la). This was one of many petitions
Hamilton submitted to the legislature for this cause and the last one was
in 1951 (Mohegan Indians 1943; Anonymous 1943; CT General Assembly,

. Judiciary Committee 1943).
After this last petition, John Hamilton moved from Connecticut. While
absent from ca. 1941 to 1966, Hamilton lived in California. There was no

evidence presented for his working 1in behalf of the Mohegan during his
absence. T
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By 1967, John Hamilton was back in Connecticut and he and other Mohegan

formed "The Council of the Descendants of the Mohegan Indians, Inc." The

names of some of the Mohegan participants in this new organization were

the same as those active in Mohegan affairs in the mid to late 1930's and ‘
early 1940°'s. John Hamilton and Loretta Schultz were in leadership roles

in the  mic to late  1930's. The names of Virginia Damon,
Beatrice Labenski, and Mildred Chapman were on lists of people involved in

Mohegan activities in the 1930's (Gray 1935) and 1940's.

" The Council of the Descendants, like Mohegan activities of the 1920's and
1930's,  involved individuals from the principal families. Officers and
members from the Storey family included John E. Hamilton, president: his
cousin, Mary V.M. Goodman, vice president; his niece, Virginia H. Darmon,
secretary; Mildred Chapman, assistant secretary: and Virginia's
daughter, Cheryl I. Harris, assistant treasurer with Beatrice Engelgau and
Faith Davison, - directors. From the Fielding family there was
Lawrence Schultz, treasurer, and directors, Loretta Schultz,
Loretta Roberje, Beatrice Labenski, and Courtland Fowler (Council of the
Descendants 1367). Later, in September 1968, the board of directors was
expanded and Albert Baker from the Baker family received a position
(Council of the Descendants 1968b).

The Council of the Descendants, Inc. was considered a separate

organization from the rest of the Mohegan. To be a member of this
organization one had to pay dues and according to its bylaws only the
Board of Directors could vote. The minutes of meetings of this

organization indicate that while it was a separate organization, any lines

of authority between the corporation and the Mohegan group were blurred. .
In May 1969, the minutes of the Board meeting indicates that after the

Board Meeting was adjourned, the Mohegan General Council meeting began

(Council of the Descendants 1969), The information provided with the

petition 1is not sufficient to determine whether the "General Council" was

only those whc were dues paying members or whether the meeting was open to

all Mohegans. The same individuals participated in both meetings. Other

minutes of the corporation make it clear that Mohegan group business was
discussed and acted upon.

Other indications that the corporation was acting in behalf of the Mohegan
was the corporation's attempt to contact all the descendants of the
Mohegan to attend a meeting at the Mohegan Church in Mohegan in August
1968. A notice was sent to those who were on mailing lists that the
corporation officers recognized were outdated. The request pointed out
that children on the existing lists might now be grown and have families
of their own. Recipients were asked to notify the families they knew vho
night not have received the notice (Damon 1968).

In October 1963, a meeting of the Board of Directors of the Council of the
Descendants of the Mohegan Indians, Inc. was held at the Mohegan Church in
Mohegan. During this meeting a resolution was passed authorizing
John Hamilton, then titled President and Grand Sachem, "to act in our
stead, with full power and authority to sign the lawyer contracts; and
things connected with our general welfare" (Council of the Descendants
1368c). Those in  attendance and voting included John Hamilton, ‘
Mary Goodman, :nd Beatrice Labinski of the Storey family; Charles Harris,
Loretta Schult:, Courtland Fowler, Olive Coderre, Roberta Cooney, Lawrence
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Schultz, Beatrice Engelgau, Emma Gucfa, Loretta Roberge, Meryl Heberding,

and Jerolyn Fink of the Fielding family. These Mohegan lived various

places, some traveled approximately 45 miles to the meeting from
. Pawtucket, Rhode Island.

The minutes of this same meeting make it clear that this organization was
operating on behalf of the Mohegan as well as the Council of the
Descendants since there was a discussion of the sale of the parsonage land
which was tribal land. The minutes indicate that the sale was approved by
the majority of the legal voting members of the Mohegan Indians (Council
of the Descendants 1968c). The minutes also indicate that 50 members were
present at this meeting. This issue became controversial in a latter
meeting of the Council of Descendants when the argument was raised by some
of the members that the sale of the parsonage should be in the hands of
the Church Building Committee (Council of the Descendants 1968e) and that
the deed of sal: would be signed by individuals sélected by the Council.

Funds to pursie the research and 1legal aspects of the 1land claims
continued to e a problem. In a board meeting in May 1969, the Board of
Directors of <:he Council of the Descendants discussed how to raise the
$§750 needed for the preparation and printing of the legal briefs. While
there were various suggestions, the consensus seems to have been that they
would make a general appeal through the newspapers rather than try and to
assess each fanily $10 (Council of the Descendants 1969). No records were
provided to show the results of this project.

Hamilton, as it result of the lack of progress on the land claims suit and
some of his actions and statements in the latter part of 1969 and early
1970, was faliing out of favor with the Mohegan. He was using the title
of "Grand Sachem of the Mohegan-Pequot Inddian Nations" and, according to
some of his c¢ritics, was releasing news articles which angered and
embarrassed sone of the Mohegan families. Hamilton based his power on his
story that his mother had made him. Grand Sachem when she died in the
1920's and also on the resolution authorizing him to act in behalf of the

Mohegan passed by the Council of the Descendants in 1968 (Council of the
Descendants 196ic).

Hamilton's act:.ons had upset the Mohegan. Virginia Damon, John Hamilton's
niece, 1in her 981 testimony, stated that she was asked by "all the elders
of the Tribe" to send letters to the 38 heads of Mohegan families asking
them "if there¢ was any reason why Courtland Fowler could not be Sachenm"
{(Damon 1981, :8). Damon explained in her deposition that it was
traditional to notify the heads of families (Damon 1981,18). This form of
balloting would g¢give the approximately 300 eligible MXohegan voters a
chance to express their views. A meeting was called at the Mohegan Church
for May 1970 by Virginia Damon, who was living in Niantic. By this time
the letters should have been returned stating why the person objected to
-Fowler as Sachenm. On May 17 a meeting was held at the Mohegan Church.
The estimates on the number of people attending ranges from approximately
20 to 37 members (Andrews 1970b; Norwich Bulletin 1970; Fowler 19804,
15-16; Bishop 14981, 32).
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At the time of the May meeting, there was confusion in the media over the

nature of the Mohegan. Bea Andrews, a reporter, first referred to the

group as the "Mohegan-Pequot 1Indian Nation” (Andrews 1970a), probably

deriving the name from the title that Hamilton had assumed as "Grand .
Sachem of the Mohegan-Pequot Nation." 1In a subsequent article, however,

she dropped the term "Mochegan-Pequot Indian Nation" and she refers to the

"Mohegan Indiaa Tribe." (Andrews 1970a; 1970b).

Criticism of Hamilton during the May meeting focused on his failure to
keep the Mohegan informed on the progress of the claims case; also his
presumed Grand Sachem status with the Pequots which some Ledyard,
Connecticut, Pequot vigorously denied; his dissolution of the bylaws of

the corporation; his naming a new board of directors; and the recently
published accounts of the »tribal genealogy given to the press (Andrews
1970b). Ham:..lton's supporters at the meeting stated, in identically

worded affidavits, that they considered the meeting illegal. They claimed
that the "elders" who called the meeting did not have elder status and the
only one vwho did "had been removed by the Grand Sachem's Edict of May 10,
1970" just 7 days before the meeting at the church (A. Baker 1970; Rundell
1970; Cholewa 1970).

In response to the May meeting, Hamilton, without notifying the Mohegan,
filed dissolution papers for the corporation in June 1970 (Bishop and
Hamilton 1970). The Mohegan 1in Mohegan did not know that the formal
structure the group was operating under had been dissolved.

Although Hamilton no 1longer was supported by the Mohegan in Mohegan, his

actions subsequent to his loss of office still had an effect on the
petitione:s. He was adopting people as Mohegan. Once, while in the
hospital, he adopted his nurse (fd). In the fall of 1970, Hamilton

created an organization which he called "The Confederation of
Mohegan-Pequot American Indian Nation and Affiliated Algonquin Tribes:
{Confederation of Mohegan-Pequot American Indian Nation and Affiliated
Algonquin Tribes 1970), a group which has been confused with the Mohegan.
"Article I Governing Body" of the constitution for Hamilton's group
states regardinj the leader:

His powers are undisputed. He is the sole determiner
of ecitizenship in our Nation. His is the power to
adopt or remove individuals at will, into, or from,
the Tribal Rolls (Confederation of Mohegan-Pequot
Anerican Indian Nation and Affiliated Algonqguin Tribes
1470) .

This organization’'s constitution was created in September 27, 1970, four
months after {he Mohegan meeting at the church. It was signed by
John Hamilton and Roland Bishop and was notarized November 2, 1970. No
evidence was Jresented that the constitution was ever ratified by the
‘membership nor was there any evidence that this document represented the
Mohegan who reccgnized Courtland Fowler as chief.

the documents submitted for this petition. Those that were submitted
indicated that at least some Baker and Storey descendants considered
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themselves members of Hamilton's group. Some of the members of the
"confederatioa of the Mohegan-Pequot American Indian Nation and Affiliated
Tribes" include individuals on the Mohegan membership list, largely Baker
descendants, who continued their allegiance to Hamilton. Some members of
the Confederiation were descendants of other Indian groups in the area, and
some were non-—-Indians whom Hamilton had adopted.

Because of the lack of documents describing this organization, it is not
known whether the present group of people Xxnown as the Preston-Mohegans
are the successors to the confederation or an entirely different group.
The fact tha! John Hamilton was involved with the Preston-Mohegans, Albert
Baker's present involvement (fd), and Eleanor Fortin's statement that she
was selected by Hamilton to be his successor (Fortin 1988) suggest that
the groups &re somehow related. Nonetheless, the attorneys and leaders
for the Preston-—-Mohegan claim that its members are Mohegan descendants and
have asked the Branch of Acknowledgment and Research to include them as
part of the petitioning group. Since these people’'s names were not on the
lists of rembers submitted by the petitioner, they could not be
considered.

Based on his alleged confirmation as Grand Sachem and reinforced by the
1970 constitution of the <Confederation of the Mohegan-Pequot American
Indian Nation, Hamilton continued to publicly present himself as "Grand
Sachem of the Mohegan and Pequots” and made statements that were
embarrassing to some of the Mohegan. 1In February of 1972, another ad hoc
leader, Jayne Fawcett, a Fielding descendant, sent a letter to those
Mohegan for whom she had addresses. The 1letter outlined some of
. Hamilton's recent activities vwherein he described his role as "basically
that of an emperor” and made what she considered to be ‘"rash and
inaccurate" statements. At the bottom of the letter a place was provided
for the 1individual signatures and the addresses and any of the older
children, 1if ¢they agreed that they did not recognize John Bamilton as
Grand Sachem o>f the Mohegan Indian Tribe (J. Fawcett 1972). Approximately
157 names .appear on the returns agreeing that they did not recognize
Hamilton as their Grand Sachem.

In 1977, Hamilton, through his attorney Jerome Griner, filed two land
claims suits in the U.S. District Court in Hartford with unanticipated
impact on the Mohegan in Mohegan. Approximately 600 acres were claimed to
have been talken in violation of the Indian Non-Intercourse Acts (U.S.
District Court 1977; Krulitz 1979). The suits, which were later
consolidated, were filed without the consent of the Mohegan in Mohegan.
The 1law suit affected the financial institutions in the village and these
institutions 1reacted in different ways. Some were requiring that a bond
be posted before selling or purchasing property causing some land
transactions to become difficult. This affected both Mohegan and
non-Mohegan. Some families reported that they encountered difficulties
with land transactions while others indicated that their land transactions
during this period were not affected (fd).

Because of the financial problems caused by the suits, some non-Mohegan in
the area became embittered. The local non-Mchegan, confusing Hamilton's
‘ group with the 1local Mohegan, felt that the Mohegan were out to reclainm
all the 1land and take the homes of those living there. Some non-Mohegan
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were quoted as saying, "Oh, you 1Indians are going to take our homes"
(Brown 1983, 32). A "Mohegan Citizens Action Committee”" headed by
Richard Fawcett, a spouse of a Mohegan, formed to protest the claim
(R. Fawcett 1977). To allay the fears of the people in Mohegan, a public
meeting was held at the Mohegan Fire Station where concerned Mohegan and
non-Mohegan met and resolved their problems (fd). Also "steps were taken
by the State and all banks involved so that property transfers are going
on without hindrance by the pending action. . ."™ {(Griner 1985).

At that time, the Mohegan in Mohegan did not claim part in the law suit
since they did not recognize John Hamilton as leader (R. Fawcett 1977).
Further, many were under the impression that if Hamilton won the suit that
the 1local Mohegan would 1lose Fort Shantok and the burial grounds to
Hamilton and his followers (J. Fawcett 1979a, Strickland 1979a; Lamphere
1979). While the Mohegan in Mohegan originally objected, in August 1980
at a special Tribal Council meeting, the secretary reported that the

membership haid decided by a vote of 96 to 3 to intervene in the land
claims suit (Damon 1980c).

In July 1978, on behalf of Hamilton, attorney Griner submitted a letter
petition for Federal acknowledgment as an Indian tribe to the Department
of the Interior. This action was undertaken without the knowledge of the
Mohegan in Mchegan. After learning about the intent to petition, the
Mohegan family communication network was set in motion and the Bureau of
Indian Affairs received 1letters from Savannah, Georgia (a Fielding
descendant} (Strickland 1979); Noank, Connecticut (a Storey) (Goodman
1979); New London, Connecticut (a Storey) (Damon 1979); Miami, Florida (a
Storey) (Sword 1979); and Uncasville, Connecticut {(Fieldings) (J. Pawcett - .
1979;: Lamphere 1979) protesting the petition with John Hamilton as the

leader. This protest was part of the continual battle the Mohegan fought
in their attempts to get the public to understand that John Hamilton was
not their "Grand Sachem”. The concerns being expressed were that Hamilton

did not have the authorization to take such actions and also that if the
group were acknowledged John Hamilton would be accepted as their leader.

In the January/February 1979 issue of Wassaja is a lead story "Mohegans
Protest Hearst Publicized Marriage Ritual.”" Patricia Hearst, whose father
owned the Hearrst newspapers, had planned to be married. It is not known
how it evolved, but Hamilton had plans to give the couple an "Indian
marriage." The article states that the Mohegan of Connecticut signed a
petition denying Hamilton's claim of leadership (Costo 1979a). Costo
wrote an open letter to Hearst in which he stated "All over the country
Indian tribesmen and tribeswomen are laughing at the described ritual,
when they are not disgusted with this spectacle planned by Hamilton"
(Costo 1979b).. Richard A. Hayward, Chairman, Mashantucket Pequot Tribal
Council, a federally recognized tribe located across the Thames River from
the Mohegan also wrote to Hearst about the "unfounded claim of John
Hamilton to be 'Grand Sachem' of the Mohegan and Pequot Tribes™ and the
fact that the Mohegan had sent a delegate to the Pequot tribal council
meeting on January 21 asking support in their position. He further
states "Both Tribes have attempted without success to inform news people
in Connecticut about this position; he [Hamilton] is still referred to in
the Norwich Bulletin, for instance, as 'Grand Sachem' without
attribution. This is shoddy journalism, but we seem to be stuck with it"
(Hayward 1979).
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Hamilton was not entirely ostracized by the Mohegan for his actions. His
name was on the ballot as a candidate for tribal council in 1980

. (Cadwalader 1980) and, it is alleged that he did attend some later Mohegan
tribal meetings. He continued to use the Mohegan Church until 1981 when
the local Mohegan changed the locks on the church door (C.Baker 1983, 8).
Hamilton was present in November 1985 when the membership clause in the
tribal constitution was being amended. All legitimate Mohegan in
attendance received ballots and voted on the issue and since no dissenting
vote was cast, Hamilton is presumed to have voted for the membership
change (MT 1985¢, 76).

In late May 1988, after Hamilton's death, Eleanor ¢. Fortin (aka Queen
Rippling Waters) of the Preston-Mohegan sent out letters to the people on
her membership 1list indicating that Hamilton had appointed her as his
- successor and requesting a yes vote of all those that agreed and a no vote
from all those who disagreed with the appointment (Fortin 1988). As
pointed out above, it 1is not clear what relationship existed, if any,
between the Preston-Mohegan and the Confederation of the Mohegan-Pequot
American Indian Nation and Affiliated Algonquin Tribes. ‘

Those Mohegan who received a letter from Fortin ignored the request for a
vote since ‘they do not recognize Fortin nor many of her followers as
Mohegan (fd). The current Mohegan tribal council realizes that some of
the people on Fortin's list are also on the Mohegan membership list. The
State of Connecticut does not recognize Fortin or her followers as being

Mohegan (Figueroa 1988, 9).
’ Despite the ill-will that Hamilton created both while he was president of
"The Council of Descendants of the Mohegan Indians, Inc." and after he was

dismissed from office, his -influence cannot be denied. -He was
instrumental in getting the land claims case filed and in this pursuit he
was supported by many Mohegan. Also, it was under his name that the °

Federal acknowledgment petition for the group was filed. While he later
denied that some Mohegan families were truly Mohegan, it was never denied
that Hamilton was a Mohegan.

When the request was made of the tribal council to have memorial services
for Hamilton in the Mohegan Church, there was some discussion. Some.did
not want him to have this privilege. The fact that he was Mohegan was the
deciding factor and permission was granted. The service was not
well-attended, however, and consisted of a few close relatives and some
close non-Mohegan friends (fd).

Reviev of Ad Hoc Leaders

The general c¢onception of a chief with centralized power, does not apply

in the sociopolitical system of the Mohegan. The ad hoc leaders
demonstrate tlrat the person who carries the title of chief of the Mohegan

is not necessarily the one to initiate actions for the group. While the

chiefs may 1iritiate sociopolitical actions, one of their more important

. functions appears to be to serve as a public representative for the
~Mohegan at ncn-Mohegan ceremonial affairs. Ad hoc leaders take action on
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behalf of the Mohegan, but they do not serve as the group representative
in non-Mohegan affairs,

It is not always clear if the ad hoc leaders undertaking action on behalf .
of the Mohegan discusses the intended action with the council or
membership. In some cases the individual has been given this role by the
council. Emma Baker was elected in 1897. Julian Harris had the title of
"chairman” and presumably he was elected. In 1967, Hamilton was elected

as President of the Council of the Descendants. Virginia Damon's
involvement in the 1970 ouster of John Hamilton was requested by the
“elders”.

Ad hoc leaders, in other instances, were supported by the membership, but
it 1is not known if the individual was requested to take on the task or if
they commenced the task and later received support of the membership.
Lemuel Fielding was a member of the council in 1899 and in 1900 he
committed the group to supply affidavits. Edith Gray's work, in the
1930's, for the recovery of the "Royal Burial Grounds" was supported with
financial contributions from the membership. John Hamilton also received
contributions from the wnmembership €for his work in the 1930's. In 1941,
Hamilton was supported when the Mohegan produced a wigwam for the raising
of funds. It is not known if there was prior approval for Harold
Tantaquidgeon's actions in 1935 when he called a meeting; Courtland
Fowler's sending a claims letter im the 1950's; or Jayne Fawcett's
request of the membership regarding Hamilton's "Grand Sachem" status. The
ad hoc leaders can initiate action as long as it meets the approval,
formally or informally, of the council and/or membership. In the case of
John Hamilton. when his actions became offensive or inappropriate to the
Mohegan, then he was removed as an ad ho¢c leader (Andrews 1970a, 1970b).
After his renoval, Bamilton filed suit for land claims and also the

Mohegan petition for Federal acknowledgment.: While some of the group
first objected to these actions, they later accepted his actions on their
behalf.

Sociocultural Leaders

While Fowler and his predecessors were the formal and sometimes informal
political 1leaders, another kind of leadership exists among the Mohegan
which interacts with other facets of the Mohegan political system. This .
is called sociocultural leadership by Melissa Fawcett-Sayet who is a
doctoral studeat in anthropology at the University of Connecticut. She is
a Fielding-Tantaquidgeon descendant. The sociocultural 1leader is not
unigque to the Mohegan. This kind of leader is not elected and exercises
authority in the

creat:ing and/or continuity of traditions within an

Indian tribe. An individual possessing such influence

need not necessarily be a ... political representative

of any kind (Fawcett-Sayet 1987, 40).

She states that because of the 1low profile nature of this kind of
leadership, it 1is unknown how long this pattern has existed among the
Mohegan. She says that it was manifest with Fidelia Fielding, the last ‘
speaker of the Mohegan-Pequot dialect, and the Indian medicine women such .
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as Emma Baker and Mercy Matthews. These women gave a symbol of this
leadership to Gladys Tantaquidgeon. This symbol was a beaded belt which
belonged to Gladys' great aunt (by marriage), Fidelia Fielding

' (1827-1908), who had received the belt from her grandmother Martha Uncas
(c1767/9-1859) (Fawcett-Sayet 1987, 41).

This sociocultural leadership is recognized by most of the Mohegan
members. Pauline (Schultz) Brown, a Fielding descendant, in her
deposition to the Connecticut attorney general, stated that "the
Tantaquidgeons have really kept up the history (of the Mohegans) with the
museum of the Mohegan Indian, and Hamilton has kept up the land claim."”

~When she was asked if she ever talks much to Gladys, Brown replied "I
was just over there a couple of weeks ago. I wanted to know why I have
been subpoenaed to court, and we didn't talk about it much. . ." (Brown
1983, 17).

Fawcett-Sayet wuses Gladys Tantaquidgeon as an individual example of a
Mohegan sociocultural leader. Also, she could have used Gladys' brother,
Harold. While Harold is not as active today as his sister, in the past he
has had a very active role in preserving and perpetuating Mohegan cultural
traditions. Like his sister, he was involved when vyounger in the
sociopolitical activities of the group. Harold was recognized for his
knowledge of Mohegan and related groups.

John Tantaquidgeon, Gladys and Harold's ¢father, was also active in

perpetuating [Mfohegan culture. John Tantaquidgeon's role in preserving

Mohegan cultural traditions was exemplified in his weaving of baskets and

carving of wooden 1ladles and bowls. He taught this skill to his son

- Harold. John  Tantaquidgeon was responsible for constructing the

Tantaquidgeon museum which houses the material culture that was still

" extant in the Tantaquidgeon family. and in some other families. Some

Mohegan famil:es, however, still retain material culture items such as

spoons, baskel's, and mortars which they inherited from their ancestors
(£d).

The Tantaquid¢eon Indian Museum was built in 1931 and its purpose is to
preserve and perpetuate the history and traditions of the Mohegan and
other Indian tribes (Tantaquidgeon Indian Museum 1988). The building is
located on tlke same hill as and not far from the Mohegan Church. It is
situated Dbehind the Tantaquidgeon house. During construction John
Tantaquidgeon was aided by Harold and some of the other Mohegans.
Presently the museum building contains various Mohegan artifacts including
photographs, models, baskets, carved wooden objects {(bowls, 1ladles,
mortars) some of which were carved by Mr. Tantagquidgeon or Harold. Alsc
some of the 1Indian costumes of the family are on display in these rooms
including a blelt that belonged to Martha Uncas (1767/9-1859) and the
Indian dress worn by Gladys.

On a 1level area further up the hill and to the side of the museum Harold
~once built 1Indian structures which were used along with an existing shed
for nuseum educational programs for Mohegan and non-Mohegan school
children and scouts. These programs were organized and taught by Harold
. Tantaquidgeon both before and after World War II. Some of the Mohegan
remember these programs and the things they learned about their Mohegan

heritage (fd; Strickland 1979¢).
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Fidelia Fielding, an earlier sociocultural leader who spoke and wrote in

the Mohegan language, held many Mohegan beliefs which are no longer shared.
by present-day Mohegans. One of these beliefs was manifested in her
concern for the "little people", small spiritual beings that lived in the

woods. At Thanksgiving time before she would eat she would have to take
some food to share with these folks (£fd). She kept diaries of her every

day affairs and some of her diaries have been published (Speck 1928,
228-52).

Among the Mohegan, sociocultural leaders have a unique kind of authority.
When conflict arises between the political authority and sociocultural
authority, the sociocultural authority prevails. When the request was
made for permission to hold memorial services for John Hamilton in the
Mohegan Church, some of those with political authority were opposed but
those with sociocultural authority pointed out that to deny the request
would be 1in violation of tribal tradition and the memorial services were
allowed (fd).

Among the  Mohegan the sociocultural leaders tend to avoid public
conflict.
Vhile Gladys has served on some of the
{wentieth--century tribal political organizations
..she has always distanced herself from political
controversy. . . (Fawcett-Sayet 1987, 41).

Gladys Tantaquidgeon 1in her 1981 deposition remarked, when questioned
about the Mohegan constitution, that she had a copy but she added "You .
see, you know by now that I am not up on legal affairs. . . . Mine has
been entirely 2 different field" (G. Tantaquidgeon 1981, 34-5). Since the
Mohegan have Jdifferent Xxinds of 1leaders, the public confuses them and

- their authority. Even some Mohegan who are not active are confused. When
individuals address predominantly political questions to the ‘sociocultural
leaders, they are referred to the sociopolitical leader and vice versa.
When Gladys receives word from an organization requesting the Mohegan
presence in a parade, she refers the request to Courtland Fowler, the
chief, and they confer. Questions of Mohegan membership also are jointly
resolved. At the homecoming in 1979, when the Connecticut Indian Affairs
Council photographers were present and taking pictures of Mohegan
individuals for Indian identification cards, Gladys Tantaquidgeon and
Courtland Fowler were both present to determine who was eligible to have
their pictures taken (fd).

Summary of the Mohegan Political System

In colonial times the Mohegan had a more formal system of government.
They had a sachem, elected by the people and a tribal council which made
decisions and acted as the governing. body. Due to historical factors and
interference of the colonial government, the group was split over who
should be sachem after the death of Ben Uncas III in 1769 and,
consequently, did not offer a name to the government for approval. This
vas the beginning of a system of government that, as far as we know, no
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longer practiced overt or formal elections of the sociopolitical leaders
and the formal selection of council members.

is a sociopolitical 1leader, but the role of this individual is largely
honorary and serves principally as a spokesperson. The chief is elected
and generally occupies the position for life. 1In addition to the chief,
there is a socliocultural 1leader who is knowledgeable about the cultural
traditions of the group and serves as a repository of this knowledge.
This 1individuzl tends to avoid political controversy. The sociocultural
leader can serve on the council in the making of political decisions.
Both the public and some tribal members recognize the role of this
individual, byt some outsiders confuse the role of this individual with
that of the <chief. In 1952, Harold Tantaquidgeon was elected chief, but
Harold has lasically been a sociocultural leader. Perhaps it 1is
significant that the record is silent about tribal activities during his
tenure until 1967 when Hamilton returned to the area. In addition to
sociopolitical and sociocultural leaders, the ad hoc leaders add another
facet to the political aspects of Mohegan society. When this position is
occupied by individuals 1like John Hamilton, ' then there 1is further
confusion on the part of outsiders and some Mohegan about who are the
leaders.

. The Mohegan have a multifaceted political system. They have a chief who

Another facet of the political system is that of the council. Councils,
before 1980, seem to consist of a vaguely defipned group of "elders"™ (A.
Baker 1970; Cholewa 1970; Rundell 1970). How individuals became a council
menber is not known. Today th